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Subjects. — Zhe formation of strict rules and regulations in the Math.—“ Atmaramer Kouta” and 
the testing of ils power.—The conversation of disciple with Swami Premananda about the greatness of 
Swamiji.—swamijé encouraging the disciple lo propagate the Advaita Vedanta tn Lastern Bengal and 


heartening 


him that in spile of matrimonial lies he can acquire spiriluality.—The hish faith and 


idea of Swamiji about the Sannyasin disciples of Sri Ramakrishna,—The infallible fruition of Nag 


Mahasaya's words. } 


Swamiji is now staying at the Math. A 
question class is held at the Math every day 
for the diseussion of Scriptures—Swainis 
Suddhananda, Virajananda and Swartpa- 
nanda being the principal interrogators in 
the class. Swamiji used to call that dis- 
cussion ‘‘study for-enquiry and enlighten- 
ment” and in many ways encouraged 
the Sannyasins and Brahmacharins to do 
likewise. Some day the Gita, on another 
day the Bhagavata, the Upanishads or 
Brahma-Sutra Bhasya ate discussed and 
Swamiji beig present in the classes 


oo 
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nearly every day helps in solving the ques- 
tions. As on one side, atthe bidding of 
Swamiji, the practice of meditation is 
going on at: the Math, so on the other, 
the class for the discussion of the Scrip- 
tutes is daily held, and everybody in deep 
deference to Swamiji’s order is faithfully 
following the rule initiated hy him. Food, 
sleep, study, meditation of the inmates of 
the Math are all now regulated by strict 
tules. -If anybody swetves ftom the 
regulated life a little, then for the in- 
fringement of the rule he cannot get meals 


ay? 


from the Math that day, He has to 
beg from the neighbouring village and 
cook the food with his own hand in the 
Math grounds and eat. Swamiji has not 
stopped only at making a few rules for 
the regulation of the daily life of the Math 
members, but with deep foresight for the 
formation and stability of the Sangha, he 
has discussed the subject of the future 
ways, discipline, and the method of work 
of the Math and has at length put on 
record his own opinions and mandates on 
the subjects, That manuscript is. still 
carefully preserved in the Belur Math. 
Kivery day after bath, Swamiji enters 
the worship-room of Sri Ramakrishna, 
drinks a little of the holy water, touches 
the box containing the holy remains of 
the cremation of the body of Sri Rama- 


krishna, This box Swamiji many times 
would indicate as the ‘‘ Atmaramer- 
kouta.’’ Once about this time, a 


few days previously, a special event hap- 
pened with regard to the box. One day 
Swamiji after touching the box with his 
head was coming out of the worship-room 
when all of a sudden the thought crossed 
his mind, ‘Is it true that there is the in- 
dwelling of the spirit of Sri Ramakrishna 
in the box? Well, I will test.’’ Thinking 
thus he mentally prayed to Sri Rama- 
krishna: ‘Lord, if the Maharaja whois at 
present in Calcutta is drawn to the Math 
within three days, then I shall believe that 
you are present here.’? After praying 
thus inwardly hecame out of the worship- 
room and did not speak about it to 
anybody else and after some time alto- 
gether forgot about it. Next day he went 
to Caleutta fora few hours to attend to 
some work. Returning to Math in the 
evening, he heard that the Maharaj did 
actually come to the Trunk Road near by 
the Math, aud stopping his carriage sent 
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a man in search of Swamiji, aud hearing 
of his absence went away. Hearing the 
news, the thought of his own resolve 
arose in his mind and with eyes wide 
with wonder he informed his gurubhais 
about it and told them to worship the 
said box with deep care and reverence. 
To-day is Saturday, ‘The disciple com- 
ing to the Math in the afternoon has 
come to know of the true resolve of 
Swamiji. After prostrating at the fect of 
Swamiji, he sat when he learnt that Swamiji 
was going out for walk and had asked 
Swami Premananda to get ready to ac- 
company him. It is the earnest desire of 
the disciple to accompany him, but think- 
ing it improper to go without his per- 
mission, he sat silent. Swamiji wearing 
the alkhalla and the gerrua cap, took a 
stout stick in his hand and came out, 
Swami Premananda following. Before 
starting he turned to the disciple and said, 
“Come, will you go??? ‘The disciple felt 
blessed and followed Swami Premananda, 


Thinking on something, Swamiji went 
on his way absorbed in thought. ‘The dis- 
ciple, observing that mood of Swamiji, did 
not dare to break his thought by speech, 
and therefore enteredinto a conversation 
with Swami Premananda and asked him : 
‘Sir, what did Sri Ramakrishna say about 
the greatness of Swamiji? ‘Tell me about 
its ; 

Swamiji.— How much he used to say, 
how can I tell you all ina day? Some- 
times -he wouldsay: ‘He has incarnated 
from the plane of Akhanda-Sachchida- 
nanda.’ * * One day he spoke thus about 
him: ‘Even Mahamaya dares not ap- 
proach him.’ Really during that period 
he would not bow~his head before any 
God or Goddess. Sri Ramakrishna one 
day put into his mouth the holy~Arasad 
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of Sti Jagannath in some sweetmeats. 


Afterwards through the grace of God, he 


saw and acknowledged their truth. 

Disciple.— He always enters into such 
jovial talk and laughter with me, but now 
he has became so grave, that one fears to 
talk to him. 

Premananda.— Great souls live on 
such a high plane of thought as is beyond 
our mental conception, During the life- 
time of Sri Ramakrishna we have seen that 
seeing Narendranath from a distance he 
would go into Samadhi. * * Some- 
times Sri Ramakrishna would thus speak 
about him: ‘Mother Divine! Keep his 
Advaita knowledge covered alittle. I have 
much work to do through him.’ Who will 
utderstand these words? Whom shall I 
speak to? 


Disciple.— Sir, really I sometimes 
think that he is far above the ordinary 
human level. But again when he speaks 
and argues, he appears just like a man like 
one of us. I think that as if by some 
veil, he does not let us see into his inner 
greatness and nature. 


Premananda,— SriRamakrishna would 
say of him, ‘Whenever he will come to 
know of his real Swarupa (nature), he will 
not remainin our earthly plane but go back 
to his highest nature.’ ‘Therefore we feel 
happy to find his mind engaged in works 
and activities. But to see him much en- 
gaged in meditation and spiritual practices 
makes us apprehensive. 


Now Swamiji turned to go back to the 
Math. Seeing Swami Premananda and 
the disciple near by he said, ‘‘ Well, what 
were you talking?’’ The disciple said: 
‘We were talking about Sri Ramakrishna 
and his words.’’ Swamiji only heard the 
reply, but again lapsed into thought and 
walking by the road returned to the Math. 


He sat on the camp-cot placed under the 
mango-tree and resting there some time, 
washed his face and while pacing the 
upper veranda spoke to the disciple thus; 
‘*Why do you not set about propagating 
Vedanta in your part of the country? ‘There 
antrikism prevails to a fearful extent. 
Rouse andagitate the country with the lion- 
roar of Advaitavada, ‘hen I shall know 
you to be a Vedantist. First open a ¢o? 
there and teach the Upanishads, the 
Brahmasutras. Teach the boys the sys~ 
tem of Brahmacharya. I have heard that 
in your country there is much logic- 
chopping of the Nyaya school. What is 
there in it? Only Vyafitz (pervasiveness) 
and Auumana (inference)—on these sub-~ 
jects the Naiyaik Pandits are discussing 
for months. What does it help towards 
the Knowledge of the Atman? Either in 
your or Nag Mahasaya’s village, open a 
chatushpathé (indigenous school) in which 
the scriptures will be studied and also 
the life and teachings of Sri Ramakrishna, 
In this way you will advance your.own 
good as well the good of the people, and 
your fame will endure. 

Disciple.— Sir, I cherish no desire for 
name or fame. But sometimes I feel a 
desire to do like what you are saying. 
But by marriage I have got so entangled 
in the world that I fear my mind’s desire 
will remain only in the mind. 

Swamiji.— If you have married, what 
of that? As you are maintaining your 
parents and brothers with food and 
clothing, so do your wife likewise, and 
by giving her religious instruction draw 
her in your path. ‘Think her to be 
a partner and helper in the living of your 
religious life. At other times look upon her 
with an even eye with others. ‘Thinking 
thus all the unsteadiness of the mind will 
die out. What fear? 
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The disciple felt assured by these words 
of courage and fearlessness from Swaniji. 
After meais Swamiji sat on his own bed 
and the disciple got an opjortunity of 
joing some personal service to him, 


Swatniji began to speak to the disciple, 
enjoining him to be reverential to the 
Math members—''These children of Sri 
Ramaktishna whom you see, are wonder- 
{ul ¢yag?s (selfless souls), and by service 
of them you will attain to the purification 
of mind and be blessed with the vision of 
the Atmman, You remember the words 
of the Gita,—"'by the interrogation and 
service of the great souls.’’ ‘Therefore 
you must serve them, by which you will 
attain your yoal, and you know how much 
they love you. 


Disciple.— But I find it very difficult 
to understand them, Each one seems to 
be a different type. 

Swamijii— Sri Ramakrishna was a 
wonderful gardener of souls. ‘Therefore he 
has made a bouquet of different flowers and 
formed his Order. All different types and 
ideas have come into itand many more will 
come, Sri Ramakrishna used to say— 
‘Whoever has prayed to God sincerely 
for one day, must come here.’ Know 
each of those who are here, to be of great 
spiritual power. Because they remain 
shrivelled before me, do not think them 
to be ordinary souls, When they will go 
out they will be the cause of the awaken- 
ment of spirituality in people. Know 
them to be part of the spiritual body of 
Sri Ramakrishna, who was the embodi- 
ment of infinite religious ideas. I look 
upon them with that eye. See, for ins- 
tance, Rakhal who is here,—I have not 
eyen the spirituality which he has. Sri 
Ramakrishua looked upon him as his 
spiritual son and he lived and walked, ate 
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and slept with him. He is the ornament 
of our Math—our king, Similarly, Babu- 
ram, Hari, Sarada, Gangadhar, Sarat, 
Sasi, Subodh—you may go round the 
world, but it is doubtful if you will find 
men of such spirituality and faith in God 
like them. ‘They are each a centre of 
religious power and in time that power 
Will manifest. 

The disciple listened in wonder, 
Swamiji said again: 


and 


“But from your part of the country, 
besides Nag Mahasaya none came to Sri 
Ramakrishna, Few others who saw Sri 
Ramakrishna, could not appreciate him,’? 
Remembering the name of Nag Mahasaya, 
Swiuniji kept silent for some time. Only 
four or five months has he passed away. 
Swamiji had heard that at one time, a 
spring of Ganges water rose in the house 
of Nag Mahasaya, and remembering it he 
asked the disciple, ‘Well, how is that 
event? ‘Tell me about it.’’ 

Disciple.— I have only heard about it 
but not seen it with my eyes. I have 
heard that in a MJahavaruni Yoga Nag 
Mahasaya started with his father for 
Caleutta. But not getting any accommo- 
dation in the railway train for the great 
tush of passengers, he stayed three or four 
days at Narayangunge in vain and 
returned home. ‘Thus Nag Mahasaya 
was compelled by circumstances to give 
up his idea of coming to Calcutta for the 
bath and told his father, ‘If the mind is 
pure, then the Mother Ganges will appear 
here.’ Then at the auspicious hour of 
the holy bath, ajet of water rose, piercing 
the ground of his courtyard. Those who 
saw it, are living to-day. But that was 
inany years before I met him. ~ 
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OCCASIONAL NOTES, 


HE Indian conception of Dharma is 

one of the masterful ideas which have 
moulded Indian thought in all phases 
of activity and furnishes an illuminating 
key to its understanding and explanation, 
It is the prevading idea in society, poli- 
tics, law, ethics and philosophy, and is 
the one connecting link which binds them 
all together and gives a synthetic view of 
Indian cultural activities. Different defi- 
nitions have been given of it. It has been 
indicatedas the religious seuse with which 
the Indian mind has environed all secular 
activities, or as ‘‘the totality of human 
duties and of human life in all its occu- 
pations, pursuits, and daily actions.”’ 


Just as, on the psychological side, the 
first principle to evolve from the Su- 
preme Brahman in the order of the crea- 
tion of this manifested world of uames 
and forms, is the Hiranyagarbha, the 
cosinic intellect, or the universal mind 
which is an individual, but comprises all the 
different minds as part of itself, modes of 
of its being, not yet differentiated into 
separate eutities; so on the ethical side, 
the first great principle to evolve is 
Dharina, from which later proceeded dif- 
ferent individuals according to differences 
of Dharma. ‘The Brihadaranyaka Upani- 
shad in a striking passage speaks of the 
Creator creating the world of different 
classes of beings, the Devas, the Brah- 
mauas, Kshatriyas, Vaishyas, but creation 
was not complete, not held in harmony and 
order, until Dharma was created which 
is their inner essential principle, than 
which there is nothing higherin creation, 
constituting the strengthening and forti- 
fying truth of beings. ‘The Indian idea is 


that from the difference in Dharma result 
different bodies and different orders of 
beings, from the Brahma to the lowest 
worm, and accumulation of good Dharma 
gives tise toa high, and bad to alow order 
of embodied existence. Thus Dhuarina is 
the all-comprehensive ethical principle 
which is the cause of manifested world 
and its diverse manifoldness. Every 
created being and object has as its heart 
an inherent ethical principle of which it 
is the embodiment and which by its accu- 
mulation or diminution is the cause of 
the evolution of that embodied being, 


Thus in the Indian view, there is a 
moral law underlying the manifested world, 
which is not imposed on it by an extra- 
cosmic Being, but inherent in it, the very 
stuff of its existence, and the cause of 
its movement and becoming. As a mani- 
festation, this Dharma evolves, has grades, 
but inallits grades it has the golden thread 
of unity with the supreme Spirit from 
which it proceeds and to which it can 
mouut. ‘This correlation of Dharma in all 
its grades with the supreme Spirit of 
Existence, which it in all its degrees of 
manifestation ensouls, constitutes the 


_ Dharma of different human beings and 


their diverse activities and pursuits, ‘This 
ethical principle by which the nature of 
beings and all their activities, pursuits and 
occupatious are given a_ spirit-ward 
direction leading to the ultimate spirit- 
manifestation, is the Dharma of things. 
There is not any order of being which 
is without Dharma, the law of living 
consonant to the highest spirit, there is not 
one human activity without its Dharma, 
its law of performance, leading to the 
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unfoldment of the highest Self of IExis- 


tence, 


Diiarma is of the nature of activity and 
qmevement. Mimamsaka writers have de- 
fined Dharma as that which mati to 
different activities with am ultimate end in 
view. ‘To them this is the masterful idea 
and the Highest destiny of life, and they 
have asserted that the Vedas also in- 
culeate actions and that those portions 
which do not inculeate action must be 
either glorificatory ofaction or in some way 
subserving the dynamism of action, ‘There- 
fore, Dharma is concerned only with action, 
with the dynamism of human nature, with 
spirit-movement, with flow, Shakti, and 
not with the immutable, eternal, and static 
aspect of the world, It is thus essentially 
the philosophy and practice of change, 
movement, action. Human action in this 
life takes many shapes, follows many 
paths, assumes the form of diverse ex- 
perience. The world-soul not only mani- 
fests in myriad unit souls or Jivas, but 
does so by a myriad formulation of mental 
bodies composed of diverse endowment of 
faculties, intellectual, ethical, esthetic, 
vital. ‘To hold all these individuals in a 
harmony, to go by a harmonised satis- 
faction of the totality of the many-sided 
natures and their wants to the high ground 
of Moksha or spiritual existence, where 


sets 
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ward, is the sense and meaning of Dharma. 
It is a holding together, an equilibrium 
of different units, and of the total scope 
and satisfaction of diverse powers and 
faculties and natures which otherwise 
would create a chaos of collision, strife 
and destruction. Thus Dharma not only 
provides for the advancement of the in- 
dividual, but also finds a place for others; 
while subserving his own interest it ad- 
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vances that ofothers; andin which his own 
progress brings a Sense of greater unity 
with the collectivity of the whole. Any- 
thing which sets up a centre of inde- 
pendent egoism, bringing a sense of sepa- 
tion from others and upsets the benign 
poise of Dharma, isAdharnta, sin, Avidya, 
Ahamkara. 


But how is the harmony possible, 
seeing that men are of so varying worth, 
some good, some bad; that activities, 
occupations and pursuits of life are of as 
contrasted a character, as the ethical 
and wsthetic nature of man; or the 
demands of the meditative nature and 
the practical, active, outward life? But 
here again the unifying vision of Dharma 
brings a saving truth; each faculty of 
man, his every propensity and turn of 
mind, is a branch from the same root of 
the Self and however imperfect and 
clouded in present action by man’s falling 
into ignorance, contains the seed of its 
own perfection. None is cut off from the 
hold of the supreme Self from which it 
came, but can by being filled with Dharma 
change its character into a manifesta- 
tion of the truth, power of the Divine 
Self. So also an individual, however degra- 
ded and vile is but one with the most 
elevated and perfect and has within him- 
self the golden thread of unity by which 
he can transform himself into the latter. 
The coarsest function of human life, 
for example, the sexual passion, from 
which the moral nature turns away with 
disgust as a thing to be suppressed, cast 
out, has within it the golden seed of the 
Divine, by which it can changeits present 
soul-degrading and coarsening character 
and transmute itself into the mani- 
festation of the Divine Bliss—Kama 
transmuted into Prema. Every form of 
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human experience becomes one and united 
in the spirit and manifests a total and 
unified action. Intellect, emotion, morals, 
volition and action become interchange- 
able terms in the spirit which then informs 
a total, spontaneous action of all in an 
indistinguishable blend, 


This comprehensive view of Dharina, 
its finding a place for all in the eco- 
nomy of human destiny, without sup- 
pression but by a change of direction, has 
been criticised by Westerners as an impos- 
sible monism, which confuses moral values, 
the ultimate distinction of good and bad, 
the angles of particularites of things. It 
breeds a colourless and insipid view of exis- 
tence, with all its well-marked contrasts, 
its strong outlines, its deep colours oblitera- 
ted and inspires a sluggish human action, 
interest in life and moral endeavour. 
This is to mistake the whole significa- 
tion of Dharina and of the relative stan- 
dards which it erects, ‘The tendency of 
Dharma is to harmonise the relations of 
individuals to one another and of the 
‘diverse powers and faculties of human life 
under a philosophic scheme of the whole 
life directed to the unfoldment of the 
divine principle or Self of Man. Dharma 
admits grades of ethical standards be- 
cause it wants to include all in its scope 
and raise all to the highest ethical being. 
It does not create a sharp irreconcilable 
opposition between good and evil, between 
moral and immoral but sees an evolution 
of good and morality. We know what 
result the view of the sharp antithesis 
between good and evil has led to in some 
orders of thinking. It has justified the 
strong man to exterminate the weaker 
neighbour, on the belief that the existence 
of the weak and the evil is antagonistic 
and subversive of the strong and good, 
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and must be extinguished and not im- 
proved for the good of the latter, 

Dharma is preservative and elevating, 
and not exterminative and degrading, It 
gives temporary justification to the man 
who is ina lower stage and not capable 
of the highest, moralises him as much as 
possible where he stands but als» calls on 
him to arduously endeavour to rise out of 
his present imperfection and not to tarry 
on his way till he has reached the goal. 
Vaking man where he stands it tries to lift 
him instead of condemning him to eternal 
perdition because he is not yet capable 
of the highest. This wise relativity and 
its humane application in life and hope 
for all, even if it leads to a lack of ardour 
in moral progress when misunderstood, is 
better than the opposite exaggeration of 
the sharp antinomies of good and evil, 
moral and immoral, and the militant and 
cruel views it inspires. 

A characteristic of the application of 
Dharma jin the social sphere is the 
spontaneity, the sincerity and _ living 
touch with human values, of the action 
which it informs. Action proceeding 
from the sense of Dharma is a living, 
sincere human action, which brings a 
return of power and moral progress to 
the individual. It is not a mere action 
prompted by mechanical necessity, by 
response to an external compulsion out. of 
touch with human values, and thus pro- 
duces no moral advantage to the doer. 
The idea of Dharma combats the idea of 
the mechanical burden of human life, and 
in whatever society it will predominate, 
it will keep down contrivances of mecha- 
nicaladjustment which multiplied only end 
in making man an adjunct to a machine. 
Dharma was predominant as an elementary 
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force of Indian society which based all 
its social work for the common good and 
advancement on the indidividual’s sense 
ef moral duty or Dharma under stress of 
a high spiritual significance human 
acts and himan life. “She Indian society 
brought the human units in direct rela- 
tion with their work, connecting a link of 
homan valne with it, by basing the per- 
formance on the Dharma, In short, so- 
cial action had a moral sanction by being 
based on Dharma, and not 
foree an 


of 


mechanical 
of extraneous — lepislative 
machine, This conception of Dharma and 
the importance given to it fitted well with 
the view of life as an opportunity to grow 
from a natural to spiritual existence by 
developing in man his jiunate spiritual 
Self, and hence the emphasis on develop- 
ing the human values of life and not 
merely outward results, quantity 
mechanical efficiency. 


or 


In the Hindu scriptures, there is frequent 
reference to the need of transcendence of 
Dharma in order to reach real knowledge 
of the Self and freedom. In the writings 
of Sankara, he everywhere tries to estab- 
lish that the knowledge of the Self is in- 
compatible with the observance of Dharma, 


which must disappear in the free life 
of Self-knowledge. The sense is that 


Dharma and its observance apply to a 
certain stage of human progress, it is a 
self-imposed ethical law or rule of life 
which man accepts in a state of imper- 
fection to help the growth of his divine 
nature. It is some ideal norm or 
standard which human life conforms toand 
seeks to tealise by an arduous ascent to a 
higher level of his being. He does not 
still live by identity with it, it is still a 
standard to which he seeks to conform, 
and by bringing down its power and truth 
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to guide, influence and transform his be- 
ing into the likeness of the ideal. He is 
still an individual with desire and interest, 
although the confines of his individuality 
has melted, the force of egoistic passions 
or desires attenuated by taking on a more 
altrnistic turn. But this is not the highest 
level of human destiny. He must tran- 
scend this couformation to Dharma which 
is still external to his being and ruling him 
fromabove. He must enter into the one- 
ness of the Atman, when he will be identi- 
fied with his ethical nature in the unity 
of the Atman. Instead of obevinge the 
tule of Dharma, he will be freeand Dharma 


. will be part and parcel of his being, in- 


forming a spontaneous ethical action, He 
will be obeying no rule higher than himself, 
for all willbe included in him in the Highest 
Self; and his action, instead of being ego- 
centric, will be impersonal and bring a 
sense of closeness and unity with all, The 
former lower Dharmas will give place to 
the Self-existence, whose very nature is 
freedom, oneness, Bliss and which now 
creates a spontaneous, free, joyous action 
of spirit of the oneness with all, uni- 
versal love, and a secure freedom raised 
above allconformation to external Dharma 
however high. 


SWAMI VIVEKANANDA AND SRI 
RAMAKRISHNA, 


{ RENDERED FROM Swamt SaRADANANDA’S 
© LILAPRASANGA.”” ] 


( His second and third meetings.) 


8 Seta great persons with steadfast 
ideals in life, coming to know of the 
traits of greatness and nobility in 
others, freely acknowledge and bear wit- 
ness to them and feel a wonderful ela- 
tion of heart in the thought of the 
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greatness of others. And again finding 
this greatness manifested in wonderful 
proportions in some individual character, 
their mind gets absorbed in the contem- 
plation of his greatness of character and 
charmed and fascinated by it. But even 
With all this, that circumstance does not at 
once draw them away from their own 
ideals and course of life and send them 
to the imitation or the following of that 
person. Or again, without the inter- 
vention of long association and growth of 
a tie of love between them, their lives do 
not at once take on the colour of the 
other person’s life. A similar state of 
mind happened to Narendranath after his 
first mecting Sri Ramakrishna. Charmed 
and attracted by the beauty of Sri Rama- 
krishna’s personality, his wonderful renun- 
Ciation, his great sincerity of life and 
the correspondence between what he 
professed and what he lived, still Narendra- 
nath did not consent at once to take him 
as his ideal and hero of life. Consequently, 


returning home, the thought of the 
wonderful personality and acts of Sri 


Ramakrishna occurred frequently in- his 
mind for some days afterwards, but he 
postponed his second visit to him in ful- 
filment of his promise to the distant 
future and gave attention to his own duties. 
At this time, besides his spiritual medita- 
tion and study at college, he was engaged 
in the culture of music and_ physical 
exercises. Moreover, with the object of 
the mental and spiritual improvement and 
culture of his friends he was establishing 
societies for prayer and study in different 
parts of Calcutta. Therefore busy in 
many works it was natural that Narendra- 
nath’s promise of going to Dakshineswar 
was shelved for some time. But although 
oblivious of it in the absorption of his 
daily works, the memory of his promise 
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and his great love of truth were urging 
him to go to Dakshineswar one day and 
fulfil his word. ‘Therefore we find Mim 
after a month going one day to Dakshine- 
swar alone on foot. He told us later 
about the event of that day in the follow- 
ing way, which we re-narrate to the 
reader: 

‘“T did not know that the Kali temple 
of Dakshineswar was so distant from 
Calcutta, having gone only once before 
and that in a carriage. I had-gone several 
times to the house of my friends, Dasarathi 
Sanyal and Satkari Lahiri in Baranagore. 
I thought that the temple-garden of Ras- 
mani would be near their house, but the 
more I walked the road did not gseetn to 
end. Anyhow, asking my way I reached 
Dakshineswar and went straight to the 
room of Sri Ramakrishna. I found him 
sitting like before on the low cot by thie 
side of his bed, alone and absorbed in ‘his 
own mind—none was near him, Seeing 
me, with great joy he called me near and 
made me sit on a part of his cot. Just 
after sitting I found that he was possessed 
by a strange moodand was inutteringsome-’ 
thing indistinctly. Looking steadfastly he 
was slowly moving towards me. I thought 
the inad man would perhaps do some mad 
performance like the previous day. No 
sooner did I think thus than he catne at 
once to me and placed his right foot on my 
body and by the touch of it, in a moment 
a wonderful experience came on me. With 
my eyes open I began to see that the 
walls of the room together with all things 
in it were whirling round and round with 
great motion and merging in a far-off 
distant unknowable. And the universe, 
with my individuality, was running to 
lose themselves in an all-devouring tran- 
scending Void. Then overcome with great 
fear I thought, the loss of individuality 
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is death, and that death is before me— 
very near! Unable to control myself I 
eried out,‘ O Sir, what is this you have 
done to me, I have my fatherand mother!’ 
The strange mad man hearing my words, 
laughed in cestacy and touching my 
bosom with his hands began to say, 
‘Then let it remain now, not at once but 
in the fulness of time.’ And wonder to 
relate, by his touch and speaking these 
words, my wonderful experience vanished 
at onee. I returned to my normal con- 
dition and saw the objects within and 
outside the room standing like before. 
“Tt took me such a long time to relate 
but the phenomenon passed off within a 
very short time and it brought a revolu- 
tion in my mind, Stupefied I began to 
think, what is this phenomenon? I found 
that it came and vanished by the power 
of a strange person, I had read of mes- 
merism and hypnotism in books and 
thought—is this experience one of that 
eliss of phenomena? But my mind did 
not assent to that conclusion. For hypno- 
tism or mesmerism is induced in persons 
of weak mind by persons of powerful 
will exercising their influence over them. 
But Lam not like that; ou the contrary, 
so long I have prided myself on being en- 
dowed with exceptional intellectual and 
mental power. As ordinary persons com- 
ing in contact with exceptional personal- 
ilies are charmed and overpowered and 
become a tool in their hands, I have not 
been similarly affected by seeing him. 
But from the very beginning I have thought 
him te be half-crazy man. Then what is 
the reason of my sudden transformation? 
Thinking, I could come to no conclusion 
and it set a great agitation within my 
being. The words of the poet came to 
the mind, ‘‘There are more things in 
heaven and earth than are dreamt of in 
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your philosophy.’ I thought it was a 
similiar miraculous phenomenon and no 
elue would be obtained of it. ‘Therefore 
I firmly resolved to resist this strange 
imad man getting control over my mind in 
future by exercising his influence and 
bringing such mental transformations 
again. 

“Again I began to think, that if this 
person by his mere wish could break the 
firm mould of a strong-willed mind and 
like a clod of earth shape it in the mould 
of his‘own thoughts, how could [ call him 
mad? Buton the oceasion of my first 
meeting him he took me aside and the 
Strange address he made to me and the 
words he spoke—how could they be re- 
garded otherwise than as the freaks of 
mad mind? ‘Therefore as I could not unden 
sland thecause of the wonderful experience 
narrated above, neither could I come toa 
sute conclusion about this person, pure 
and innocent like a child. Ever since 
the awakening of my intellectual faculties, 
I could never rest without coming to a 
conclusion about persons or things by the 
help of philosophy, arguments or dis- 
cussion, and that tendency being bafiled 
and thwarted in the present case I felt a 
pain in the mind. As a resulta great 
resolve arose in the mind that I must 
gauge the truth of the power and character 
of this wonderful personality. 

‘Thus in many thoughts and resolves 
that day passed. After the aforesaid event 
Sri Ramakrishna became an altogether 
changed man and as on the previous 
occasion began to show great love and affec- 
tion for me in many ways and fed me and 
behaved with me like one long familiar 
with him. Meeting a dear relative or a 
friend after a long time, as one is over- 
joyed and behaves, similarly he behaved 
with me. Feeding me, talking to me, 
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loving me, making fun and banter, he was 
finding no end to his delight. His love 
and affectionate behaviour towards me was 
the cause of no small thought to me. By 
and by as the afternoon passed and even- 
ing came, I asked leaye of departure from 
him for the day. He felt much pained 
by it and saying, ‘Promise that you will 
come again,’ he again entreated me. So 
I had to return home that day also from 
Dakshineswar, promise-bound to come 
again as on the previous ocecasion,’’ 

How many days after his second visit 
Narendranath came again to Sri Raina- 
krishna is not known to us. But we 
think that after getting the kuowledge of 
the wonderful power in Sri Ramakrishna, 
and judging from the strong desire to know 
and study him which arose in his mind, 
it was not long before he came again to 
Dakshineswar, Only perhaps in the inter- 
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ests of his study at college it was delayed 
by a-week’s interval, If the inclination 
to enquire and study a subject arose in his 
mind, Narendranath would pay little at- 
tention to his food, rest or recreation in 
its pursuit and so long as he could not 
master it he would get no peace of mind. 
Therefore, that his mind would be similiar- 
ly affected to know about the personality 
of Sri Ramakrishna can be inferred. 
Again it can be inferred that he must 
have come on his third visit making him- 
self cautious and firmin mind, apprehensive 
that a similiar transformation of his mind 
might not come on him as on the former 
occasion. But the actual event still turned 
out to be wonderful and unthounght-of. 
As we have heard from Sri Ramakrishna 
and Sj. Narendra about it, we will relate 
to the reader, 
(To be continued). 
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667R UE credit of the race” says Emerson, “goes 

with its men.” Judged by _ this 
criterion laid down by one of the subtlest moral 
thinkers of the latest and consequently tbe freshest 
civilisation on earth, which is to some extent 
capable of looking at things with a vision free and 
simple as that of a child waking from a profound 
sléep roseate with dreams of splendid happtyess, 
the place of India must be ranked as high in the 
scale of nations on earth, for she gave birth to two 
outstanding figures in the history of the modern 
world—two world-men who tower above most of 
their compeers by reason of their transcendental, 
spiritual and intellectual greatness. One is a 
master, a master jn the truest sense of the word, 
because he held the soul of the disciple captive in 
the grip of his hand by dint of the tested and 
retested spiritual prowess of his soul instinct with 
the-love of God and purity born of divinity, and 
the other is a disciple, a disciple in the truest 
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sense of the word—who offered up as a_ sacrifice 
his body and soul to the Master, consciously, 
deliberately and unreservedly and with a con- 
viction born of comprehensive insight into the 
nature of the master and of the trust and fullest 
exercise of the powers of ratiocination of whicl» 
the transcendentally perspicuous brain of an 
exceptionally robust nature is capable—a brain, 
however, which did not disdain to confess the weak~ 
ness of drawing unstintedly upon the resources of 
a capacious heart, It is a well-known fact that 
Swami Vivekananda possessed a heart, in fact he 
gave a far higher place to the heart than to the 
brain—a_ concession to human weakness which, 
perhaps, the votaries of lucre and what goes by the 
name of “success” in this “ positive” age would. 
have treated with contempt, had not the great 
Swami himself achieved a dazzling “* success” be- 
fore the great gathering of representative men in 
Chicago. But the great Swamiji,in whom the 
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fective of individuality in this age of rationalistic 
ipdivadualiom reached a supreme height and in fact 
proved at times highly embarrassing to him, did not 
feet Mhatmed to allow bis brain to be informed by 
So prompiings of bis heart. THe was not afraid 
of) being swayed by impulses or, what is more, of 
le ing dubbed by the fickle and unthinking multi- 
inde being inconsistent, Alone with all 
ether great and thinking men, he knew that so- 
Called consistency “is a virtue’ 
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which in) the 
language of Lmerson “ought to be gazetted from 
dictionary.” Thought is the greatest enemy of 
consistency until it tipens into a wisdom which, 
invents the thought-determinations with apodeictic 
certainty, Te knew that the only — consistency 
which is worth having is consistency in sincerity of 
purpese and in the pursuit of what one considers 
to be right with andisguised geal aud unalloyed 
devotion, With the growth of humanity and the 
change of environments society and man must 
grow or change unless it or he chooses to die 
viiher a physical or a spiritual death, The larva 
prews into an insect and a chrysalis develops into 
a butterfly, It is a pity of pities that we weak 
mortals, enwrapped as we are in a pall of unen- 
lightened ignorance and encrusted in a shell of 
obstinate egoism, fail to take note of this rudi- 
mentafy law of nature, viz. the law of growth. The 
Swamiji was not of the common, not of the gre- 
garious multitude whom the eccentric Polish 
philosopher, the great Nietzsche, rightly cauterised 
in the most trenchant terms, Hf anything, he wasa 
child of freedom, a son of Amritam, Anything in 
the shape of bondage seemed to throtde him. The 
desire for expansion, continucd infinite expansion, 
seemed to have verily possessed him and finally 
burst out the mortal vase which was, as it were, 
too weak to hold such a mighty soul. In the 
course of a conversation which the writer 
had in the Belur Math with Miss MacLeod, 
au charming, loving disciple whom Swamiji has 
Jeft behind, Miss MacLeod remarked that to 
every question put to him by her in connection 
with the granting of certain indulgence, the 
Swami imvariably replied in the aflirmative. 
“Swaniijt, shall I do this!’ “Why not,” was the 
wolform reply. She inhaled the lesson from Swamiji 


wf abselate and unfettered freedom. Convention 
nnd piuderics he railed at undisguisedly. “Be free 
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in your gesture, posture and speech, look straight 
and bold. Rise up and raise”"—seemed to bave 
been his batte-ery, 

Vhis valiant devotee of immortal and absolute 
freedom, however, was a slave of slaves to his 
Master, an ostensively weak-bodied, sensitive, shy 
and unletered man quite unfit to hold the lion 
cub in leash : yet this he did and did it in’ sucha 
Way as perhaps no one else has done or dares to do. 
And this devotion to the Master was perhaps the 
source of his growing Strength and the secret of 
his greatness, ‘The efllorescence of life is love and 
the love of a pure spirit for another pure spirit 
is perhaps the highest form of love known on 
earth, Vivekananda without) Ramakrishna — is 
nothing, a mere graduate of the Calcutta Univer- 
sity, a brilliant dilettante philosopher and a logic- 
chopper. But Vivekananda with Ramakrishna is 
amighty force, a rushing avalanche threatening to 
deluge the whole land with the stream of divine 
enthusiasm, a thundering cannon reverberating 
the name and fame of his Master from land to 
land) with doubled and redoubled force. Had 
Nietzsche even tasted the exquisite happiness of the 
submergence of one’s individuality in that of a 
superior being, or the pleasure of what appears to 
be a paradox, c. g., the attainment of an unen- 
cumbered and unrestricted individuality through 
the conscious surrender of one’s own self to an 
inspired master, the great philosopher would have, 
I think, been compelled to modify his opinion 
about the distinction of “master morality” and 
“slave morality "—a distinction which he has so 
skilfully brought out in his *“ Beyond good and 
evil,” with undoubted originality and masterly 
force. Astute thinkers would have perceived that, 
the man who renounces his individuality and 
Separayé being so as to merge it in that of his 
mastér whom he worships with the whole heart, is 
really capable of being a master of earnest men, 
Tt was one of the favourite ideas of Edmund Burke 
that those who would lead must themselves learn 
to obey. This the Swami Vivekananda did and 
did it in a way of which there is hardly any parallel, 
unless it is that of Mahavira (great hero), When 
Sri Ramachandra showered encomiums upon 
Hanuman, the great hero answered in true and 
real humility, “ Master! slaves like me there are 
in numbers, but a master with your gifts there is 
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none.” Obviously it was the same feeling of pro- 
found humility which deterred Swami Viveka- 
nanda—the “ paragon of Vedantists as styled by 
the celebrated Professor James of the Harvard 
Universitv—from undertaking the writing of a life 
of his Master, lest by trving to describe that in- 
describable spirit-man he would project his own 
litleness into his greatness and thus introduce 
imperfections into a character before the grandeur 
of which every other character shrank in Swamiji’'s 
In speaking of his Master, 
words seemed to fail him,—a thought of his 
Master him, as it were, into silence and 
description seemed vulgar, The great Belgian 
dramatist Materlinck shows how there is a language 
of the soul. When a soul speaks to a soul, silence 
is the meetest language. Words are not allowed 
to defile the exquisite stillness of thought. But 
with all this humility the Swamiji was a superman 
not of course of the Nietzsche type, but of a 
supernal type, 

Swami Vivekananda was no common man dally- 
ing with the commonplace pleasantries of daily life, 
following the path traced out for him by others, 
adorning the subue desires of men with spurious 
embellishments of a romantic imagination and 
passing: them on the people as things’ of God, He 
saw things straight and bluntly called them by 
their proper names. He was a type, a name, a 
principle embodied. ‘Type of what? Name of 
‘what ?. He was the type of Modern Bengal, passing 
through the travail of transition, and looking with 
one eye to the past, with the second to the 
present and with a third eye to the future. It isa 
truth which has been proved almost to demonstra- 
tion that even the highest roamings of intellect or 
imagination or the attainment of a highly cosmo- 
politanistic or humanistic frame of mind cannot 
entirely free one from the influences of his 
nativity. What is loosely called “liberal” in the 
common parlance of certain anglicised and chris- 
tianised Indians is merely another name for the 
dehumanised and denatualised propensities of the 
professors this cult. It would therefore be a 
folly to assert that the Swamiji’s Brahma-jnana 
enabled him completely to dissociate himself from 
the tendencies which he inherited from his haunts 
or the atmosphere in which he breathed from his 
infancy up to the time when he came of age. 
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Had this been so, the soul of young and virile 
Bengal would not have throbbed in such spontane- 
Ili» capacity 


young, ardent, 


ous sympathy with his utterances. 
for rousing the imaginetion of 

active and hopeful Bengal is an unfailing index of 
the tendency of the innermost core of bis mind 
which was that of a Bengali of the present age, 
Like most of his compatriots with a serious bend 
of mind, Swamiji through great 
Brahmo movement of thought, which was the 
necessary offshoot of ingrafting a scion of Eng- 
lish education upon the stock of the Bengali com- 
munity. Its denunciation of prejudices and super- 
stitions of all sorts, its loud and emphatic proclama- 
tion of the liberty of individual conscience and 
consequent exaltation of the individual in his own 
estimation, the proselytising zeal with which in 
the intoxication of a first enthusiasm the first 
missionaries of this movement preached their cult, 
the militant energy which they displayed, and the 
martyr-like persecutions which they suffered at the 
hands of their malefactors, must have fascinated the 
impressionable soul of Vivekananda in his tender 
years. It, however, did merely fascinate but could 
not capture it, for the Brahmo movement was 
predominantly a critical, rationalistic and moral 
one. Its metaphysical foundations were not satis- 
fying. As soon as the monster of rationalistic in- 
dividualism which it brought into being, but 
would not allow it to grow to its fullest limits and 
extremest possibilites, caine of age, it showed signs 
of revolt against paternal authority and eventually 
opened its awful jaws to devour its sponsor, a 
most painful and unequal struggle ensued—an 
awful scepticism invaded the souls of the neophytes. 
Just as Copernicus revolutionised astronomy by 
substituting the heliocentrictheory for the geocentric 
theory, so also the Bralimos thought of revolution- 
ising religion in India by making the man—the 
individual—the conscience —the centre and measure 
of religion, in place of authority, scripture and 
revelation. Dazed, however, by the glamour of 
the so-called discovery of a new religion its early 
advocates did not, as is quite natural, perceive its 
limitations which began to show themselves 
gradually, just as the ridges and rocks begin to 
peer through the water as the flood under which 
they were hidden fora time gradually recede off. It 
created expectations and aspirations which it 
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would wot estiffy. Tr threw upon each individual 
HheWeighty task of finding out his God for timsel, 
wit the result was what was to be expected from 


the nature of things, It 


number of 
reepiics sith no definite goal or objective in view, 


created a 


Tie anomalies, vital inconsistencies and paralo- 
pes Fach preached bis truths 
as the and consentancously -a babel of 


came into view, 
trath 
Opinions was started, 

This was one of the most crucial moments in 
the religious history of Bengal which bas given to 
the world some of the world prophets, The despair 
hetn of profound intellectual scepticism is one of 
the worst afflictions which itis the lot of straggling 
suffer, The octopus of scepticism 
fpread out Hs fatal arms to hold) Swamiji in’ their 
gop and throtile him into spiritual death which 
las unfortunately befallen many, A death 
gle ensued——-solemn and awe-inspiring—between 
Maya with iis negative and passive resistance, which 
is even more dreadful than positive and active 
resistance, and the indomitable spirit 
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with its 
irresistible and insatiable desire to master ber and 
viest out her secret—the secret of existence, the 
peal of life, the far-off destiny to which humanity 
moves. Many entered upon the lists before him 
and after, but few returned unscathed or alive, 
Vo be face to face with bare naked facts of the 
world, to see them in all their hideousness and 
lesuty, to be one of the facts himself, and himself 
to be a sport of nature, to suffer and enjoy and at 
the sametime to keep aloof from them, to dis- 
sociate oneself from the associations, to dispossess 
the prepossessions and be a mete witness of 
things—is a task the mere contemplation of which 
makes one's head giddy, The heart quails, the 
mend fails before such a prospect. Yet this 
double task itis, which is laid upon all practical 
thinkers who are not mere theorisers. He indeed 
is a bero who can accomplish this task and. still 
relat enthusiasm for humanity and faith ina God 
whose soul is good. Many souls have been 
crushed under the overpowering weight of this 
tremendous task and ended their lives as egoistic 
and sneering cynies envying the happiness of others 
whieh they have lost the power to enjoy or share— 

» sele the pathos of which is indescribable— 
jor © «< is none else iu the world who can appre- 
ciate the agonies ef failure in one who maar 
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ambitions enough to mount the highest ladder in 
the scale of existence. Swamiji himself was on 
the brink of this dark precipice—the abysmal pit- 
falls caught his view, His brains and soul were 
on the rack, Hope for the highest and the limita~ 
tions of flesh and ego alternately swayed lim to 
and fro. 

The great Charles Darwin, a typical British 
thinker who keeps his eyes steadily fixed on 
observed facts and phenomena and never permits 
imagination or metaphysical quiddities to poach in 
their preserves marshalled a tremendous array of 
closely observed facts that the fittest 
to survive this struggle for existence are the best 
and that dominance is the trade-mark of 
whether moralor spiritual. 


to prove 


greatness 
Nietzsche, ‘Trietsche 
and Von Bernbardi appear to be its philosophical 
exponents, Darwin was simply a refined edition, 
corrected and enlarged, of — Hobbes pro- 
claimed that the ruling motive of human action 
was love of power, 
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This doctrine, vulgar. though 
it appears, is perhaps, by far the greatest enemy of 
Vedantism, ‘The fact to be faced that 
Darwinism is anti-Vedantic in its tendencies, Con- 
quer, possess and enjoy are the watchwords of 
Darwin while revounce, redeem, Self-knowledge 
and peace are the shibboleths of Vedantism. “In 
the final logic of things those opposing tendencies 
may be reconciled in a syneretic unity. But in 
the practical sphere the two views clearly point to 
distinct and apparently conflicting conceptions of 
life and its function, Our great hero Bhima Sena 
represents one type and Sukadeva the other. Of 
course the points of contact between the two are 
many, the most notable being that both insist on 
courage as an indispensable factor in this scheme 
and condemn irresolution as the worst enemy, 
This makes choice between the two still more 
difficult, ‘The intellectual and moral difficulties of 
aman set belween such a terrible dilemma can 
be more imagined than described. The victim’s 
mind is “sicklied o'er with the pale cast of 
thought” and action is paralysed: Like Hamlet— 
the immortal picture of a noble soul caught in the 
coils of the viper of scepticism—he broods, “to be 
or not to be, thatis the question.” ‘The lifeas it is 
lived by most people on earth seems to bear out 
Darwin’s views. History which reflects the mental - 
attitude of its writer, paints in glowing colour the 
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rise and fall of kingdoms, of men called great, 
the tile to whose greatness rests on a great 
ambition to rule and shine in the limelight of 
popularity. A great English poet has christened 
ambition as the ‘last infirmity of noble uiinds.” 
* Nothing succeeds like success,"” has been a pro- 
verb now—oft repeated and more often practised 
in life. Even so-called religious men and sects 
strive for “ recognition.” Nature seems to be wun- 
relenting, ruthless and indifferent, ‘Vhings which 
are valued by individuals most and coveted for 
eagerly are treated by nature as things of straw. 
She seems to be heartless—a condition which fills 
the heart of a selfish man with bitter anguish born 
of impotent rage and that of a noble man with dis- 
may and pessimism. 


Nevertheless there abides a set of men, a class 
by themselves, whose souls cry from their depths 
for something afar from, something above, some- 
thing higher than the Darwinian scheme of things. 
The great love of men for life which is intrinsic 
in human nature and the concomitant desire to 
live well which involves the necessity for entering 
into competition with others on however small a 
degree, cannot but all at 


certain hours of trial and also selfish to a certain 


make cowards of us 
extent. Even high souls wtih the sincerest desire 
to live a clean life have to “pay their tax to the 
body” as Ramakrishna used to say—even their 
body is bespattered in the mire of struggle for 
But both aud selfishness 
the soul. 


existence. cowardice 
contract Man 
Devious courses of life give a tarnish to his ele- 
vated nature, or if he continues to be straight he 
succumbs to the perverse influences of society and 
dies with a broken heart like a butterfly clipped of 
its picturesque wings. 


loses his innocence. 


The paralogisms, antinomics.and contradictions 
abounded. Any one of them is enough to wreck 
a life. Just as a mote of sand continues to irritate 
the eye until itis removed or dissolved, so too an 
unsolyed life problem continues to smoulder in the 
bosom until itis solved. Imagine the difficulty of 
a sincere and aspiring soul when in addition to the 
weakness to which flesh is heir he is hemmed in on 
all sides by a serried phalanx of these. Yet this was 
actually the case with the Swami Vivekananda. 
With a burning sense of patriotism rooted in his 
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very nature and an inherent love of renunciation, 
it was with an aching pain in bis heart that he 

the ideas and ideals which Indit preached and 
practised from the very dawn of her civilisation, 
being openly flouted also by her own children. 
The free and uorestrained manner of the West 
militated against the Indians brought up under 
traditions of restraint and culture. Todia bad host 
her Years of political sub. 
jection bred in her children a spirit’ of servility ia 
all Uhings even non-political, A burning sense of 
shame must have rankled in the Swamiji’s bosom 
at this spiritual abasement of his own people! 
India bad lost her self-consciousness, her mission 
in life. All his studies failed to convince Swamiji 
that the world was all life, 
Born in the land of Sannyasis where kingy bow 
down to them, he could not. bring himself to 
tenet of Darwin-——and no real 
and genuine Indian perhaps can, He marched in 
the quest for God, the Brahma, the final solution 
of all contradictions. Nothing around hinr satis- 
fied his ardent soul. ‘The crude arguments and 
sinall reasonings advanced by interested thinkers 
and self-seekers could not satisfy the cravings of 
a soul which heard the universal song of the Vedas, 
feat ezanha rae addaart He became 
veritably mad, He knew that Lidia lived for God. 
Iie would not certainly believe the Nietzschean 
theory or similar theories that the master-minds 
imposed these beliefs on humanity for the mere 
regulation of society. This is too black a charge 
against humanity. It was true, perfecly true that 
very few people have seen or known God or really 
believe in God, although whenever challenged 
most people emphatically protest of their faith 
in him—but itis a downright falsehood to assert 
that no master-mind has really believed in God 
and that all talk about Him is merely nonsense. 
The Swamiji with the mountain load of tortuous 
problems in his mind girdled his loins and ad- 
dressed himself like the immortal pilgrim of John 
Bunyan’s “ Pilgrim’s progress”’ for a journey in 
quest of God, a known God, a felt God, a sensed 
God—a journey which was memorable in the 
history of Bengal, memorable in the history of 
India, nay even more memorable in the history of 
the world. He was a beacon light to all young 
people of the day who were Moundering in dark- 


sell-consciousness, 


success in in allin 


subscribe to the 
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bees and deepair, Ile fell into the slough of 
decpond and the jaws of the giant of despair, But 
wil he kept up courage and preserved bis course 
with unvarving and resolve, At 
last his labours were rewarded with success, He 
met with the man of Dakshineswar—that strange 
combination of a child and that unique 
personality, that uncommonly simple and un. 
commonly complex fndividual,—that mysterious 
mystio—who held thls impetuous and dashing 
youth spell-bound with the undefinable charm of 
his wonderful presence and made him follow the 
bend of his will, like unto a charmer who fascinates 


determination 


man, 


& hooded cobra with the music of his melodious 
pipe and makes its head rock to and fro with 
wistful His soul was filled with the thrill 
of a music the like of which he bad 
never heard before, In him he met with the ideal 
of sublime and conscious purity=-bom 


eyes, 


Tapiurous 


not of 
Mere innocence but of the fullest knowledge of the 
furthest reaches of human nature, In him he 
found the type of unworldliness which springs not 
from inexperienced ignorance but from a deliberate 
recoil of the soul trom it owing to a thoroughly 
discriminative insight into its clammy and slimy 
character. In him he realised the pattern of 
absolute rectitude which shunned with horror and 
instinctive disgust all attempts at compromises 
and at pached-up treaties with the temptations 
of flesh. Above all he saw in bim one who had 
actually seen and known God, whose God was not 
a mere intellectual figment of the brain’ or the 
iMusory product of piously inclined but uninstructed 
and unrefined hearts, Tis was a substantive and 
objective God in whom he really moved and had 
his being. He possessed one thing above all— 
conviction and trust—thoroughly unlike the seeming 
couviction and trust of “possessed” people and the 
dogmatism of scatter-brained and narrow-hearted 
people which are oftener than not confounded with 
belief in God. His was not a mere belief—but 
a realisation of God, Swamiji felt an irresistible 
charm for him, His strong individuality, the 
sceptical way of his thinking and a great honesty 
of purpose stood long in the way of his consecrat- 
ing himself to the service of the Master. He 
doubted and doubted again. There was protracted 
tussle between the master and the disciple. At last 
‘the master won and left to the world a legacy of 
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energy—the fire of God-—which people eall by the 
name Vivekananda, 
the firmament, flashed past people's eyes, dived ine 
to the illimitable ocean of infinity, leaving behind 
him trails of undying glory. Ramakrishna was the 
life and Swamiji the body, Ramakrishna was the 
teacher and Swamiji the preacher. Ramakrishna 
Wag the soul and Swamiji the flesh, © Ramakrishna 
was his life, Ramakrishna was his thought and 
We all know that 
when Sri Krishna departed from this world, the 
great Arjuna, in describing whose prowess and ex- 
ploits the author of the Mahabharata fella ceaseless 
delight and never felt tiied—this great warriot 
felt that all his prowess had departed from) him— 
he was like an imbecile, 


Like a meteor he rose in 


Ramakrishna was his being, 


The man who earned 
the name of Vijaya, because he never returned 
without victory, was easily beaten by a band of 
mountaineers, IT cannot vouch for the 
accuracy, I devoutly wish that this were so, 
But whether it is historically true or net, in’ the 
ethical and spiritual world, the truth of this story 
holds good beyond all doubt. 
a spark of imagination 


historical 


Every one who has 
or thought left) in him 
and has not allowed the brute struggle for existence 
and petty desire for social supremacy to sponge 
out entirely these two things from his nature, will 
bear us out when we repeat the oft quoted but 
none the less priceless saying that ‘“ Man does not 
live by bread alone.” It is my deep-rooted con- 
viction that it was the hallowed memory of his 
Master that supported Vivekananda in all his 
splendid works. Ramaktishna was his inspiration. 
No worker or thinker can even pretend to say 
that he is able to keep uniformly an even temper 
in this world of continuous struggle and discord. 
There is bound to come inevitable hours of 
tedium, despair and disgust. We cannot say that 
Vivekananda was an exception to the universal 
tule. He had also his hours of weakness. But 
what sustained him in those hours! It was—at 


least this is my belief—the memory of his be- 
loved Master, = 


Surenpra NATH CHAKRABARTI, M. A. 


to20 


VIVEKACHUDAMANTI. 
(Continued from page 234.) 


Be ay wey Ais Saat weteAA: | 

aie fara aRHAT aA War Yoel 
S09. Let this inert body drop down in 

water or on Jand, Tam not touched by its 

properties, like the sky by the properties 

of the jar. 

[ Not touched... .. jar—Just as the sky seemingly 
enclosed in a jar is one with the infinite sky, and 
is always the same whether the jar is broken or 
not, similarly is the Atman always the same despite 
Its apparent relation to the body. ] 


NEAT MATa AAT 

NSAI RAAGHAalea: | 
Auranewd a gq Alea araa: 

eaeag WX Aaa RaaASTA NYZoll” 
510, ‘The passing states of the Buddhi 
such as agentship, enjoyment, cunning, 
drunkenness, dullness, bondage. freedom 
and so on, are never, in reality, in the Self, 
the Supreme Brahman, the Absolute, the 
One without a second. 
which 
admits of no change, while the Buddhi or determi- 
native faculty, being inert, is subject to change. 
So the confusion of the characteristics of the Self 


with those of Buddhi is solely due to 
imposition, ] 


arg faartr: THaeaarl Taal VASAT ang 
ja WSayiaaean aa: Hazrat gaa Il 
511. Let there be changes in Prakriti in 
ten, hundred, or a thousand ways, what 
have I—the unattached Knowledge Abso- 
lute—got to do with them?—wNever do the 
clouds touch the sky! 5 


{ Prakriti—the Undifferentiated, described in 
Slokas 108 and following. ] 


qeamieeqayaeaaa- 
Taoad AATATAATS aatay | 


{The Athan is Knowledge Absolute, 


super- 


VIVEKACHUDAMANI age 


SaAMeT PMAMTAAy eT 
mena WeRaTAreA NYeAM 

512. I ain verily that Brahman, the One 
without a second, which is like the sky, 
subtle, without beginning or end, in whieh 
the whole universe from the Undifferentias 
ted down to the gross body, appears merely 
as a shadow, 

[Appears....,.shadow—to the ignorant. | 


warat waaeqaand 

BAe Ga VATA | 
faai ar faaret faa 

TMs TALATTATES WYN 
513. I ant verily that Brahman, thé 
One without a second, which is the stp- 
port of all, which illumines all things, 
which has infinite forms, is omnipresent, 
devoid of multiplicity, eternal, pure, uti- 
moved, and absolute. 


{ Support ofail—being the one substratum of 
all phenomena, | 


AAATAA TATA AAs . 
aad TaAMNTAAAT | 
WAR AFaAATAPzTeST 
AMAA TATATTATEA NYLVM! 
514. Iam verily that Brahman, the Oiie 
‘without a second, which transcends the 
endless differentiations of Maya, is the in- 
most essence of all, beyond the tange of 
cousciousness,—which is Truth, Knowl 
edge, Infinitude, and Bliss Absolute. 
{ aya—Same as Prakriti or Avyakta. 


Truth—may be translated as Existente: This 
line sets forth the Swarupa Lakshana or essential 
characteristics of Brahman, as distinct from Its 
Tatastha Lakshana or indirect attributes, such a3 
creatorship of the universe and so on, ] 


farmatseaparcistet - %& 
fatnet Sten facrata: | 

fataacaisten facarsfeam 
facrararsfent Frat WAY 
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S515. Tam without activity, changeless, 
without parts, formless, absolute, eternal, 
without any other support, the One with- 
out a second, 


{ Without... ..000 support: Brahman is Itself Its 
own support, | 


SarerArst BAS BardtarseATA: | 
WaaraTsarar sara se Faceac: Wyzell 
516. Tam the Universal, lam the All, 
J am transcendent, the One without a 
second. lam Absolute and Infinite Knowl- 
edge, Iam Bliss, and indivisible. 
| /ndvwistdle—without break, } 


EAT SAAT AISA ATA TT 
waemaeirahraraars | 
Sal AAT MiqVa Aya 
AAT ANTASEA TAAHTSET WARM 
$17. ‘This splendour of the sovereignty 
of Self-effulgence I have received by virtue 
of the supreme majesty of thy grace. Salu- 
tation to thee, O glorious, noble-minded 
Teacher,—salutations again and again! 
{ Self-ePulgence—hence, absolute independence. 


The disciple is beside himself with joy, and hence 
the highly rhetorical language. } 


AYIAN AATSaAnlaacraraagat 

ward feagaed agaacarecaiaan | 
eyarccamsaiuafanaraawa4 

TATA MEAT RITATAAATFATATS TWAT MALS 

S18. O Teacher, thou hast out of sheer 
grace awakened md from sleep and com- 
pletely saved me, who was wandering, in 
an interminable dream, in a forest of 
birth, decay and death created by illusion, 
being tormented day after day by count- 
less afflictions, and sorely troubled by the 
tiger of Egoism. 

| Sleep—ot Nescience, which also creates the 
* dream,” two lines further on. 

oresi—i. e. difficult to come through. 
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Day after day: Tris a well-known fact that 
even a short dream may, to the dreamer’s mind, 
appear as consisting of years. } 


aANeaEN VLHEH Wealaeawa aA: | 
qxaleeaeaM TAA WHITH F NALEN 

519. Salutation to thee, O Prince of 
Teachers, thou unnamable Greatness, 
that art ever the same, and dost manifest 
thyself as this universe,—thee I salute! 


{ Greatness &ce.—The Guru is addressed 


as 
Brahman Itself by the grateful disciple, Hence 
the use of epithets applicable to Brahman. Com- 


pare the salutation Mantram of the Guru-Gita: 
“The Guru is Brahma, the Guru is Vishnu, the 
Guru is Shiva, the God of Gods. The Guru verily 
is the Supreme Brahman. 
rable Guru !""] 


Salutations to that ado- 


gfa aanaaraa faeraay 


aAranaraga Tagawa | 
syfeagad a afuaer: 
gaftaare aa: Ge ABIFAT NYROll 
520. Seeing the worthy disciple who had 
attained the Bliss of the Self, realised the 
Truth, and was glad at heart, thus pros- 
trating himself, that noble, ideal Teacher 


again addressed the following excellent 
words: 

AMTAIAAATIaAT AAA AAA: 
QLANAACU TUPAAAAT AAeaATATeALT | 
VUNseaAaai qd fMalMaagwal waa 
aagatac: wa: feast qafaaqreregas Il 
$21. The universe is an unbroken 
series of perceptions of Brahman, hence 
it is in all respects nothiug but Brahman. 
See this with the eye of illumination and 
aserene mind, under all circumstances. 
Is one who has eyes ever found to see 
all around anything else but forms? 
Similarly, what is there except Brahman 


to engage the intellect of a man of reali- 
sation? 
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| Series...... Brahman—Rxistence, Knowledge, 
and Bliss which are the Essence of Brahman can 
be found, upon analysis, as underlying every per- 
ception of ours. By -another way of reasoning, 
the world is simply Brahman seen through a veil 
of name and form, which are contributed by the 
mind. Itis X +mind, as Swami Vivekananda has 
put it, 

One who has eves—suggests a discriminating 
man whose view of life will be different from that 
of the ordinary man, Hence he can generalise 
the objective world as so many forms. ‘Form’ 
implies ‘colour,’ which also is a meaning of the 
word * Rupa.’ } 


wea WAraTaRyla- 
Heat wag tHa fase! 
sez Haelafa diceaawra 
Parqrararag W rag WYRM 
522. What wise man would discard that 
enjoyment of Supreme Bliss and revel in 
things unsubstantial? When the exceed- 
ingly charming moon is shining, who 
would wish to look at a painted moon? 
(To be continued.) 


‘CORRESPONDENCE. 


To the Editor, ‘‘ Prabuddha‘ Bharata.” 
Sir, 

As is customary each year, seventeen members 
of the Vedanta Society of San Francisco spent the 
month of June at the Shanti Ashrama in the St, 
Antoine Valleyin the practice of Yoga with our 
beloved teacher, the Swami Prakashananda. For 
the first time the men predominated in numbers. 
It is a cause for great congratulation that our 
Swami seems gifted with the power of drawing 
all sincere souls to a point of intense ardour and 
devotion towards God. In this Western world 
where the great struggle and reaching out is for 
material gain and sense-enjoyment, it is very 
noticeable and uplifting to see so many young 
men turn their backs on the worldly things and 
seriously strive to follow the teachings that the 
Swami so benevolenily gives them. 
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At first the attempts at meditation and concen- 
tration require all our courage and determination, 
and for the first time we are face to face with our- 
ourselves as we are, and not as we would like to 
be or should be. Then, too, comes the realisa- 
tion of how very practical are the methods taught 
for gaining the mastery of self, thereby making a 
foundation for real spiritual growth, and so with 
our efforts each day there comes a peace and 
contentment in the fact that we at least have taken 
a real and vital step in our evolution. 

To the spreading oak tree which bears the 
symbol of Siva on three sides, we repaired 
three times a day for meditation, Under its huge 
limbs which reach far out covering the plat- 
forms, is an atmosphere of peace and holiness 
made so by the many chantings of the name of 
the Lord and by the Swamis who have visited the 
place for years. 

The meditation begins with chanting by the 
Swami; then a half hour's meditation, followed by 
readings from the “Life of Sri Ramakrishna,’’ 
“Crest Jewel of Discrimination,’ ‘ Upanishads,’” 
and a hymn ended the hour’s devotion—and the 
students returned to their cabins singing praises to 
the Lord as they went. 

The weather this year was ideal, and as the 
students took charge of the details in the kitchen 
(cooking, etc.), the Swami was enabled to enjoy 
somewhat of a rest which was urgently needed 
after his strenuous year of lecturing in the city. 

And the night of nights—‘ Dhuni night” —was 
celebrated on the 19th of June. A night that 
stays stamped on our memories as the most 
sacred and solemn of the year—with the walking 
around the sacred fire, with the chanting of “ Hari 
bol!” followed by meditation and hours of read- 
ing by the Swami from “ Guru Gita,” “Upanishad,’”” 
etc., an occasional hymn by the ladies, then more 
reading from Swami Vivekananda’s works, 

After the midnight offering into the fire for 
purification of our heart and soul, many students 
were given Sanskrit names by the Swami. The 
ceremony commenced by invoking the, Holy Ones 
and our Blessed Lord Sri Ramakrishna to bless 
each and every student there. If every prayer was 
answered then surely our Lord Ramakrishna must 
have come at the deep earnest call of our Guru to 
Him. The hill upon which we stood seemed to 
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tit ws closer to heaven, and as the night was 
cloudless there seemed ta be no barrier 
us and the infmite--so peaceful and holywas every- 
thing. 
Swami requested each student to say 4 few words. 
Then was displayed how deep’and sincere was the 
devotion of the Fou had a 
short time before been workdly were overcome by 


between 


Atter the bestowing of the Sanskrit: names 


student new who 
the eaquisite exultation of love and devotion and 
found ut difficult to express themselves, 

‘Traly a wonderful privilege is ours to have such 
(lose agsocration with a great soul and through 
him to be in touch with a Savieur of the World, 

Om Hari Om. 
(Sd.) Durga Devi, 
(Mrs, Clara M, Pete). 
Ban Francisco, Cal, 
Sept 1g20, 
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; REVIEWS. 
Phe New Leonomic Afenace, by al, 
Messrs. Ganesh & Co., Madras, 
This book is a consideration of 
economic condition and of the forces which 
/ will influence it in the futuré. The author 
. sees a great danger in the new-development of 
: economic policy, which is to develop the eco- 

‘ 


Bipin Ch, 


India’s present 


nomic resources of India to its utmost by means 
; of State-ard and State-partuership with — private 
a capitalist amalgamations, ‘The author's argument 

is that such an economic policy will result iv inten. 
: sive exploxation of India’s raw-materials (to a 
> F*- ¥er greater extent than what is now done merely 
* by the private enterprise of capitalists without 
 ‘Stateaid} without any return of proportionate 
gain to and increase of the economic condition of 
the Indian people. In such a policy, the Indians 
will only reeeive the wage of the labourer and 
| the greater portion of the profits will ga to 
~ qhe foreign capitalists, The author admits 
vhat in the present state of lack of fluidity. of 
WQian capital, foreign capital is needed to develop 
m industries and resources, but he argues 
the besi way of inviting and utilising foreign 
Lis not by allowing foreign capitalists ta 
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floating foreign loans in foreign markets with 4 
lien on some beads of revenue., Such a loan, 
which will be guaranteed by Indian Government 
and yevenue, wil surely be tempting to foreign 
capital, which can then be turned into developing 
the econvwic resources of the coubiry by means 
Indian 
personnel and the loan paid off by the profits of 
such business. 

The author rightly argues that European indus. 
trialism is not suited to the socio-economic structure 
of Indian society and if transplanted will disrupt the 
bonds of our soctely and subvert our spiritual 


of industies aud business managed by 


and ethical values. Industrialism is the monstrous 
and giant product of capitalism and it has raised 
more evils in society than it Our 


society is suited to the form of home and cottage 


has solved, 


industries which at one time contributed to the 
flourishing economic condition of India and en- 
riched the world’s market by its aris and crafts. 
At any rate it tended to the more equal distribu- 
tion of wealth among the people, and did not 
contribute to the economic serfdom of large 
masses of people, nor did it give rise to many of 
the cruel problems of ruined humanity, constant 
unrest, and class-strife which has 
raised in Western socicties. 

The author's argument that the establishment of 
Labour will be the wiumph and vindication of our 
cultural aim is what we fail to see, Labour may 
be helpful in furnishing a basis. of equal chances 
and equal opportunities of life to all, for man to 
teilise his physical manhood and enjoy his 
economic being and then rise to the realisation of 
his inner Divinity and spiritual consciousness. 
But there is as much risk for man in a condition 
of wider diffusion of physical well-being, com- 
fortand ease to be immersed only in his physical 
being, as hope that he will rise out of it by. 
development and enjoyment on the physical 
plane to the plane of the Spirit and its Bliss. For 
we see pothing spiritual in manual labour in itself. 
The equalisation of opportunities and status in 
life which Labour-movements aim at, may’ form a_ 
starting-point for man to develop his physical 
manhood and enjoy his economic and hedonistic be- 
ing and this is needed as a first sum of experience 
for man to realise the Diyine in him, for as our 
Scriptures say, without Yoga no graga comes, 


. : 


industrialism 


en ae 
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without working out the values of the present life, 
the- higher integration of them in the Spiritis not 
possible. Labour-movements are now concen- 
trited on the work of the diffusion of physical 
well-being, economic prosperity among men, and 
there are not any spiritual impulses at work which 
are discernible. On the other hand there is the 
risk that when labour triumphs there may bea great 
undervaluing of the 


loss of refinementand culture, for manual Labour 


values sof existence and a 
is a symbol of what 1s most outward in man, his 
physical and economic being and if that becomes 
the guiding motive and standard of society and 
social values, the higher faculties of man, the 
importance and claim of his intellectual and spiri- 
tual being may be obscured and depressed, result- 
ing in greater crudity and grossness of life and its 
values, ‘Therefore it will be a mistake to think that 
spiritual 


Labour-movement, unless co-operating 


forces are set at work, will of itself translate the 
spiritual principle and ideal, the revealment of the 
God in man, into practice in a spiritualised human 
society. 

The book is written in a clear, racy style, and 
its exposition of economic principles and their 
bearing on India’s economic condition is vivid and 
perspicuous so that even alay-reader can grasp the 
author’s contention. 


Lssay's on Lducational Reconstruction in India, by 
K, M. Panikkar, B. A, (Oxon), Professor of 
History at M. A. O. College, Aligarh. 
Ganesh & Co., Madras. 

This is a small volume of Essays on the burning 
educational problems of the day, which deals with’ 
the topics of national education, ** Vernaculars 
as media of Instruction in secondary schools,” 
* University Reforms’ and “The training of 
children.” The author's balanced erudition 
coupled with his extensive acquaintance with the 
foreign system of education entitles him to speak 
with a considerable amount of authority on the 
subject. Moreover his writings exhibit a vigorous 
and trenchant style which breathes a spirit of 
courageous conviction and the fire of patriotism. 

The author lays bare the fundamental defects of 
the present system of education in the country 
which has led to an immense intellectual wastage 
@wing to an all-embracing and” minute control 
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by the State of the educational machinery. Se, 
according to the author, the vital problem of the day 
is to strike out a better policy of a national pro- 
gramme of education, as it is on the edecational 
thar the 


© pationglism 


reconstrucuan of salvation 
of india 


Ne BSGS' : : P ”» 
is nationalisia ineflective, 


the county 


depends, for yehorant 
eflort 
merely 
bat in jhe 
institu- 


The nationalist 
directed 
state-coutrol 


in cducation should be not 
towards whitding the 
constructive work of building up tacal 
tions of grett variety of character and em- 
bodyiug different national ideals and culture. 
‘Every system of education, he says, should have 
both the binding conservation of the social tradi- 
tion and the fluidal mobility of a progressional 
element. ‘The Garukul has utterly failed to satisfy 
the necessary conditions that mark the change 
from a static to a dynamic state of society and 
shows.in bold relief an intellectual insincerity abso- 
lutely incompatible with truce education, on account 
of an awtul divorce of ‘life in knowledge and life 
in reality.” But the Santiniketary of Bolpur re- 
presents the principle of individual freedom; so 
the author remarks—* The Gurukul stands for the 
control and therefore the limitation of the future 
by the experience or the realised ideal of the past. 
Bolpur stands for the ideal of free development 
deriving inspiration from ‘tradition, but hindered as 
little as possible by the dead-weight of a desire to 
bring back into existence an institution out of 
which life had flown centuries ago.” But institu- 
tions meant for combating the present evils should 
have their origin not in the creative genius of a 
single man but in the general consciousness and 
the collective initiative of a nation. The Benares 
University, though a work of this kind, is almost 
as effectively controlled by the Government as its 
own institutions and as such fails to meet the cry- 
ing demands of the age. 

The vital problem of female education has 
not escaped the writer's serious attention. At this 
critical juncture of Indian life, every thoughtful 
man should have to devote a portion of his time 
to the consideration of the best methods whereby 
the females of our country can be educated. From 
one end of India to the other, all who understand 
are now agreed that the education of our women 
must needs, at this crisis, undergo some revision. 
Without their aid and co-operation none of the 

Pa 


Pha 


tacks of the present can be finally accomplished, 
‘The author has tried to show how the demands of 
& healthy joint-family can be brought into harmony 


with the wider call of the community, without 
Astarbing the whole fabric of social organi- 
Ration, 


Then comes the question of media of instruction. 
The question is widely being asked whether the 
time or energy spent in acquiring a foreign tongue 
like FPnghsb, the genius of which is entirely dif- 
ferent from ours, not only as a cultural language 
er commercial Lingua Franca, but mastering its 
grammar in order to try and use it as the vehicle 
61 everyday thought and life, is not after alla 
sopendous intellectual ravage. This use of 
English as the sole medium of instruction in our 
schools is responsible for many of the great 
evils in our educational world, The author suggests 
that the real solution lies in substituting vernacular 
for English as the medium of instruction in schools, 
for by such substitution, not only will the students 
be able to study more thoroughly and under- 
stand things better but they will. also be able to 
study more subjects. National India must wake 
up to this problem and on this depends the course 
of our national evolution, 


The last, though not the least, are his luminous 
statements on the training of children and on 
the methods whereby there might be maximum 
utilisation and minimum wastage. He lays much 
stress On the wsthetic side of culture. The great 
reform that is required in the training of children 
is, sO to say, a ‘‘de-intellectualisation’’ of the 
present system. Particular attention should be 
given to the unfettered growth of all the human 
faculties in the training of children §0 that the 
dormant potentialities might get proper scope for 
fuller and healthier development with the pro- 
gtess of their age. 


This book is very useful and thought-provoking 
not only from the point of view of its critical and 
iluminating auvalysis of the present system of 
education but also from the standpoint of the light 
it throws on the future drift of the educational 
policy to be adopted for resurgent India. Every- 
\ -e interested in education should care to read this 

- iustsuctive volume. 
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Himalayan Travels, by T. Jodh Sing Bagli Negi. 
To be had of Messrs, Chackerburty Chatterjee 
& Co., 15, College Square, Calcuttae Price Rs, 5, 

While we are awaking to all the beauties that 
lie about us, that which js contained in our 
literature, religion, philosophy, there is 
national asset which js not sufficiently utilised 
its benefits in life extracted-—we joys 
of travelling in the Himalayas, ‘The Himalayas 
are associated with the best and glorious traditions 
of our race, sung by our poets, resorted to by the 
best of the race for meditation on the deepest 
mysteries of existence. Tt retains its charms which 
so. captivated our ancestors and it overflows with 
such a holy atmosphere that there are few beauti- 
ful spots—a river valley, or a hign towering peak— 
which have not a holy association, crowned with a 
temple, associated; with a holy name. The 
Himalayas, not merely of the precincts of a modern 
hill-station with its atmosphere changed by the 
Stream of pleasure-seekers, but of the villages 
nestling against high peaks, or embosomed in deep 
valleys, its forests of Deodar and other stately trees, 
the cadence of its rivers flowing with crystal water, 
the illimitable spaciousness of its atmosphere, 
the grandeur of its snow-peaks that have to be seen 
tll they sink in our soul and recreate for us the 
blissful vision which our ancestors saw of it. The 
pilgrim routes of Kedarnath and Badrinath prin- 
cipally and of Gangotri and Jamnotri draw 
considerable number of people from the plains 
and that mostly from the poorer and illiterate 
classes. It is much to be hoped that our educated 
countrymen will be drawn in greater numbers to 
this Father of mountains, to appreciate and enjoy 
the beauty and sublimity of its sights and sounds 
and reap the benefits of its uplifting and ennobling 
surroundings and, last of all, to gain the power of 
physical hardihood which Himalayan _ travels 
confer. 

The present book is a description of travels in the 
Himalayas undertaken by a gentleman of the hills. 
He describes three principal routes to the Hima- 
layan central snow-range viz., by the Niti in 
Garhwal, by Melam in Johar and by the Lippu . 
Pass to Tibet—the two latter are situated in Kumaon ~ 
Himalayas. The last route is most extensively 
described and is carried up beyond the Himalayas - 
to Tibet and the pilgrim routes of Mansarowar and 


one 
and 
mean the 
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Kailas described. Lippu Pass is the easiest to 
go by for the routes to Kailas and Mansarowar as 
this Pass to Tibet is of lower height (about 16000 
ft.) and has less snow than others during the 
months it is open, viz. from July to October, The 
book also describes the route to the Pindari 
Glacier situated in the Kumaon Himalayas, 


The book describes the objects of interest on the 
route, the associated folklore and traditions of the 
hill people. The life, customs, and rites of the 
Bhotias, an interesting people who live in the higher 
Himalayas on this side of the central snow-range, 
are also given in detail and forms interesting 
reading. ‘These people are of Tibetan racial stock 
who have migrated to this side, and are gradually as- 
similating practices, rites and customs of the Hindus 
of the lower hilis. The book contains a graphic 
description of places and of picturesque scenes 
and is enriched with some photos. In short it will 
prove interesting and useful to tourists and trayel- 


lers and pilgrims, It has a good get-up. 


NEWS AND NOTES. 


We have received a copy of the Report of Sri 
Ramakrishna Students’ Home, Bangalore City, 
for 1y1g-20 and are extremely glad to record the 
great paogress it has made within an incredibly 
short period of time started under the noble im- 
pulse of a few friends of the R. K. Mission in 
Bangalore. This Students’ Home has made suit- 
able provision for giving free board and lodging to 
poor and intelligent students of all sects studying 
in the College and the High Schools and also for 
imparting to them the invaluable instruction on 
the practice and principles of the Hindu reli- 
gion. The skilful management of the Home 
at the hands of the able committee constituted 
under the presidentship of Swami Nirmalananda 
has inspired such a confidence in the public mind 
that it has been able to secure a laudable footing 
in the city in these days of stress and scarcity. 

Admission was restricted during the year under 
review to students of College and Entrance classes 
only, From amongst the 23 applicants for ad- 
mission, 9 were selected, of whom 7 were students 
of the Entrance class, 1 of the First year B, A. 
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class and the other was of the final year B. A. class. 
In the public examination of April last Che final 
3, A. student and two of the Entranéw students 
passed their respective examinations, ‘The 
duate student in the Mechanical Engineering 
School also completed his course, Every atrange- 
ment has been made for tie harmonious develop- 
ment of head, heart and body and the present 
financial outlook of the Home holds up brighter 
prospects for widening the scope of its activities 
in the near futury, The total income from all 
sources amounted to Rs. 2,630-6-4, Excluding a 
sum of Rs. 150 advanced towards house-rent for 
the current year, the total charges for the year 
came to Rs, 1.0g0-13-11, thus leaving Rs. 1,539-8-5 
as the closing balance. 


Gita 


In view of the great usefniness and the prospects 
it holds up it is the earnest desire not only of the 
organisers but also of some of the ardent supporters 
of the institution that the Home should be placed 
on a permanent basis by the erection of a suitable 
building at the earliest possible opportunity, The 
want of a fully equipped library and a reading 
room is keenly felt for giving better facilities for 
the intellectual culture of the students. Though 
some kind-hearted gentlemen have come forward 
to bear the cost of constructing a room each, suill 
we hope there would no want of a few more such 
friends among the benevolent public to make the 
permanency of the institution an accomplished 
fact, The Cominittee tender their heartfelt thanks 
to every one of the donors and subscribers but 
for whose hearty, generous and ready response 
and encouragement, the successful working of the 
Home would have been impossible. Contributions, 
however small, will be thankfully received by the 
President, Sri Ramakrishna Students’ “Home, 
Bangalore City. 


We are glad to go through the report of the 
Vivekananda Society, Calcutta, for the year 1919. 
Started many years ago, the Society has during 
the last four years been animated by a revivified 
sense of its responsibility, as a result of which 
we find it undertaking quite a number of propa- 
ganda and philanthropic activities. During the 
‘year under review it organised 41 public religious 
and philosophical lectures, 12 monthly conversa- 
ziones, and 37 weekly religious classes; it celebrated 


oh 


© some anniversaries, andeconducted a library and 
free reading room, and a charitable dispensary 

tresting 84g new caves, besides the services of the 
: wotship-roomie TH helped 37 poor students with 
. sirall money Spends, coutinned the Influenza 
soselief work “of theprevions year and contributed 


+ Re ge0 in aid OF Cyclone relict in Hast Bengal. A 
Holable feature of ity activities was the organising 
eta peapetiilye- Vive Examination to encourage 
the study of the life and teachings of Swami 
‘ Vivekgnanda amoug its members, ‘The Society 
i had an increase of 131 rolls 
y acing the year and its total income and expendi- 


members on its 


tute during this period were Ra, 3.71-15-6 and 
q Re 3,285 Gg respectively, leaving a balance in 
7 hand of Re 1ogh-14-6 at the end of the year. 
be Swami Vivekananda and his Master, Sri Rama- 
“ 


5 Kiishna Deva, are the shining pillars of light: tp 
"; guile men and women of the present day, vot only 
st Tania but Vhrogghout the world. Tt is therefore 
A matter of no small delight that the Calcutta 
, Vivekananda Society has been strenuously exerting 
fteelf ta carry the torchlight of Practical Vedanta as 
: preached by the Qve great masters to all sections 
af the peaple. Consequently we hate no hesita- 
tion in joining onr voice to that of the Society 
itvelt in appealing for funds for a suitable babita- 
Hion of its own—a disadvantage the Society has 
seriously labouring under--and have every 
 yeason to hope that the call will be generously 
ee Be rtibouded to by all admirers and devotees of the 
Bed _Rreat Swami and the noble cause he advocated, 
tributions for the building fund as well as for 
: general expenses may kindly be sent to—The 
eri Seey.. Vivekananda Society, 78/1 Corn- 
, wallis Street, Calcutta. 


ei with increasing energy > thatap ioe the 
er. Swami Paramananda remained in Boston 
om the middle of May until the 18th of August, 

ducting all Services and classes. He then left 
extensive western tour. He first stop was 
‘ va the general vacation senson, the 
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days in Cincinnati, delivering lectures évery evens 
ing and holding a devotional Service on Sunday 
morning. Vhe subjects of his lectures were: ‘The 
Divine Presence,” °“ Pre-existence and Reincar- 
nation,” “ Power of Thought”? and “Higher Attting 
ment through Yoga.’ Ee also gave a special 
Talk to the members of the local Centre on Satur- 
day afternoon. 

From Cincinnati the Swami went directly to 
Seattle, artiving there on Aug. 26th, Here he 
gave six lectures at the New Thought Temple, 
On the following Sunday, the zoth, he began 
another course of Iectures at Dr. Henry Victor 
Morgan's church in‘Tacoma, His subjects were } 
“Spiritual Concentration,” “Che Source of Healing 
Power,” * Occultism and Spirituality,” “ Life after 
Death,” “The Power of Silence,"’ “The Science 
and Practice of Yoga.” Warm interest was mani 
fested, After a brief visit to friends in Portland and 
a day in San Francisco, he arrived in Los Angeles 
on Sept. oth and is no¥ carrying on his usual 
schedule of mectings there —Message of the East. 


MAYAVATI CHARITABLE DISPENSARY. 
We beg to gratefully acknowledge the following 

subscriptions and donatidbus to the Mayavati 

Charitable Dispensary from June to Oct. 1g20:— 


- Rsi Ass 

Miss Jean Dow, New Zealand ~. 5—O 
Through: Miss Elizabeth H. Hyndman, 

New Zealand ) . 25—9 

D. K. Natu Esq, Wadhwan Carap 10—o 


M. K. Bhaskaram Esq., Johore, F. M.S 


- 34-2 
Manilal Kirparam Bhatt Esq., Modasa ° 


ws 3-0 


Pandit Pasupati mandial, Lohaghat ss I—O 
A Friend Bt i tO 
K. Krishna Rao soe Beswadw we 5—O 

Lolal=~i04——2 


Any contribution to the general fund as well as 
for repaiting work will be thankfully received and | 
acknowledged by se undersigned. 


Mayavati, 
Dt. Almora. | - 


Madhavananda ~ rt 
©Secy;, A. Me De “LEN 


Nov. 1920 
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Himalayan Series 


Works of Swami Vivekananda, Rs.As.?. 


Easr anp Wrsr $ aa tar 46 
To Subscrebers P. B. sy 20 Abia 
KarMa-Yooa .. a Outeuse 
To Subscribers P, B, v0 O YO 0; 


MY MASTHKR.—A comprehensive lecture 
on Sri Ramakrishow. with Mr. PLC. 
Majunidar’s accomit of the Muster ° 

Yo the Subscribers of P. B. vie) 
SANKHVA AND VEDANTA,—~§ lectures ... 0 
To the Subseribers of P. B. ° 

° 


nw OuU 
ooaooo$o 


BONDAGE AND FREEDOM, eee 
ADDRESSES AT THE PARLIAMENT OF RIELI- 


GIONS, CHICAGO, Reviseds Edition, OP gern 
Do Do ‘Yo the Subscribers of P, B. o 1 6 
Do Do 25 Copies. Trey acy 
Do Yo the Subscribers of P. B. ~ Do ... 1 12. 0 
JNANA YOGA.—(21 lectures) Revised dn, 1 6. 0 

Do. ‘To Subscribers of P. B. Sera Me} bilo, 
TWO LECTURES ON KARMA -¥OOA? roe ao 
Epistles of Swami Vivelkananda,— 
Firse Series & Fifth Series each, APicleie Pye, 

To Subscribers of P. B, pecly er Olas eee 
Do. Do. Second Series 70-12- 0 
‘Yo Subscribers of P, B.. 623 OF LOO 
Do. Do. Third Series. P: ages 144. Bete jae. 
To Subscribers of P. B. ave Oman O 
Do. Do. Fourth Series 0 0=0 
‘To Subscribers of P. B. D4 O 
Do. Do. Sixth Series RS E0 fees: S Axe! 
To Subscribers P. B. 105-07 0 


From Colembo to Almora.—The most 
complete collection of all the inspiring lectures, 
discourses and replies to the various addresses 
of welcome, cte., (numbering thirty) delivered in 
India from 1867—r1oor. 

Secoud Edition. Price Rs. 2. 

Raja-yoga.—Price Re. 1-4. Yo the Subs- 

cribérs of P. B. Re. 1. 
Reply to the Madras Address 0 2 Oo 


Swami Abbedananda's Lecturesand Ad- 
dresses in India. Pp. 256. Price Re. 1-6. 
Foreign (Post paid).75 cents or 2s. 6d. 

Gita, Text, translation, word-for-word render- 

ing and notes by Swami Swarnpananda, 
Second Edn. Cloth-bound Rs, 2-8 0, 
Subscribers of P. B. Rs. 2. 


—-o 
In the Hours of Meditation. Bya Disciple. 
Size 63 by 32 inches. Pp. 136. Cloth. Superior 
paper As. 10. To Subscribers of P. B, 8 as. 
Postage Extra. 
Apply to Manager, 
Adyaita Ashrama Publication Dept. 
28 College Street Market, Calcutta. 
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ADVERTISHMENTS iif 


LTD 


SRI RAMAKRISHNA’S 


TEACHINGS. 
(Part £) 


(Mainly edited by the Sister Nivedita) 


An exhaustive and authenticated col- 


lection of Sri Ramakrishna’s sayings, 
parables, answers to questions ete.,— 
arranged according to subject. 


Good PAPER, StRONG BINDING (Cloth) 


( With portraits of the Master and the temple he lived ia ) 


PART IX—Just out. 
Crown Size; price, Re. 1 each, \ . 


Foreign, Re. 1/8, 


(For Inland Subscribers of Prabuddha Bharata, 


As. 14 each). 


Please apply to—Manarer, 


Advaita Ashrama Publication Dept. 
28 College Street Market, Calcutta, 


just OUT! 
EPISTLES 


Swami Vivekananda. — 
SIXTH SERIES. 


(Being the last part of the Series.) 
Crown Size. 


Price 8 as. To Subscribers of P. B. 7 as. 


Apply to the Manager, 


Advaita Ashrama Publication Dept. 
28 College Street Market, Calcutta, 


MINOR UPANISHADS. 


Parts I & If. 


CONTENTS: 


Part I—Paramahamsa, Atma, Amritabindu 


© Tejabindu and Sarva Upanishads,” 


Part [1—-Brahma, Aruneyi and Kaivalya 
Upanishads, 


Price each Seven annas. 
To the Subscribers of Prabuddha Bharata 


Five annas. Postage extra. 


Apply to Manager, 


Advaita Ashrama Publication Dept. 
28 College Street Market, Calcutta. 


Iv ADVERTISEMENTS Noy. 1920 


New Books WORKS OF 
of Swami Paramananda and Sister SWAMI BD BH EDA N ya N DA 


adalat EXCELLENT GET-UP 
Swami Paramananda: DIVINE. HERITAGE OF MAN (Cloth) Rs. 3 00 
1. Emerson and Vedanta és 0-6-0 | PHILOSOPHY OF WoRK, Paper Te36rS 
3. Harvest field of Life... 4 0-3-0 | GREAT SAVIOURS OF THE worn, Vol. Ll. 
4, Problem of Life and Death .., 0-6-0 | Cloth Gilt letters 3-0-0 
5. Self Mastery ... av vat 0-5-0 HUMAN AFFEOTION AND DIVINE Lover, C loth 1-8! -o6 
6. Concentration & Mlumination 0-5-0 Reincarnation, and Edn. Cloth gilt. 20 0 
gy. Universal Ideal of Religion,., 0-5-0 Do, Do. Paper Guel- 20M 
| akLF KNOWLEDaR (Cloth) ‘ s>..0' 70 
Sister Devamata: SPIRITUAL UNFOLDMENT, Paper Re 1/6.Cloth 1 120 
Robert Browning & Vedanta O-3-0 WHAT IS VEDANTA ( Pamphlet ) vee 3} Annas, 


wr. Development of the Will... 0-3-0 
ee eee | 


Apply to the Manager, 
Advaita Ashrama Publication Dept. (1) COsMIO EVOLUTION AND ITs PURvOSR, (2) THR 
28 College Street Market, Calcutta, 


At Five annas and six pies each, —- 


PULLOSOLHY OF GOOD AND KvIL, (3) THE worD AND 
THE CROSS IN ANCIENT INDIA, (5) DIVINI: COMMUNION: 


6) WHO 18 THE SAVIOUR oF sOULS. (7) WOMAN'S 
PLACK IN HINDU RELIGION, (8) CURISTIAN SCIENCR 
‘END VEDANTA, (10) SPIRITUALISM AND VEDAN'TA, 
(11) WAY TO THR DLEK8ED LIE. (12) scUmNTIFIG 
RASI8 OF RELIGION, (13) MOTHERNOOD OF GOD, (14) 
RELIGION OF THE Hinpus, (15) RELATION OF SOUL 
TOGOD, (16) WHY A HINDU ACCEPTS chihisr AND 
RKINCTS OHURCHIANITY, (17) DOES THE SOUL EXIST 
AFTER DEATH, (18) UNITY AND HARMONY. 

Postage Extra. Apply to Manager, 


Advaita Ashrama Publication Dept. 
28 College Street Market, Calcutta. 


Other Publications 
OF THE 
VEDANTA CENTRE 
BOSTON, U.S. A. 


( Price mvcn Repucep ror ovr Customers ) 
Excellent set-up l 
By Swami Ramakrishnananda— 


Search After Happiness .., Seer 07 O50) 
True Self of Man ane soe 0. 350 
Wiedom and Devotion a we OD 30 WORKS BY THE SISTER 


By Swami Paramananda— NIVEDITA 


Vedania in Practice ar ClOLD case Tel s2O! 
The Way of Peace and Blessedness cloth 1 12.0 | The Master as I Saw Him. Price Rs. 2-8. 
Path of Devotion (Cloth) Re.1/12. Paper o 12 © | The Civic and National Ideals, Price Re. 1. 
Power of Thought se sss © 5 0) Cradle Tales of Hinduism. Price Re. 1-12-0. 
Principles and Parpose of Vedanta ... 0 401! An Indian Study of Love and Death. Price Re. 1-14. 
Teachings of Christ and Oriental Ideals 0 3.0 | Notes of Some W anderings with the Swami 
Yoga and the Christian Mystics, SeeOues ats Vivekananda Price Re. 1-4 as. 
Studies from an Eastern Home Re. 1-4. 
: By Sister Devamata— Hints on Education. Price As. 4. 
: Sleep and Samadhi es .. 9 30} Kali The Mother. Reduced price 14 as. 
Matern and \Western-Adeals .. © 3 0 Footfalls of Indian History. Price Rs. 2-8 as. 
: ~The Indian Miad and Indian Culture... o 3 0 | Aggressive Hinduism, Price 4 as. - 
: Practice of Devotion on 0 50] Yhe Web of Indian Life. Rs, 2-10. 
Apply to Manager, Postage Extra. 
; " —s s Apply to Manager, 
2 : Advaita Ashrama Publication Dept. | Advaita Ashrama Publication Deptv 
28 College Street Market, Calcutta. | ~ 28 Cullege Suect Market, Calcutta. 


Noy. 1920 ADVERTISEMENTS v 


Just Out! Just Out! 
EPISTLES SRIMAD 
Or 


SWAMI VIVEKANANDA. iS HAGAVA D-GITA. 


Second Series. 
Second Edn, Crown Size. Good get-up. | By Swamnai Swarupananda. 


With a portrait of Swamiji. Sanskrit Text, English Translation, 
Price 12 as. ‘lo Subscribers of P. B, 10 as. Word-for-word Rendering and 
Apply to Manager, Notes. 
Advaita Ashrama Pablication Dept. Second Edition. Improved get-up. 
3 28 College oases Market, Cateutta, €loth-Bound. 


Sister Nivedita’ Price Rupees Two and Annas Eight, 
ire ‘eas To Subscribers of P. B. Rs, 2, 
The | THE MANAGER, 


Advaita Ashrama Publication Dept. 


| 
Web of Ind ian lsife | 28 College Street Market, Calcutta. 


New Edition 

alt an A cite by Words of the Master. 
Tuirp Eprrion. 

( Selected precepts of Sri Ramakrishna ) 

ag Compiled by His Holiness 

EAee a eage 10D THe SWAMI: BRANMANANDA. 
Price 6 Annas, 

Pocket Size. Bound in board, Pp. 173. 


Sm RaABinpRANATH TAGORE, 
Get-up much improved, 


Apply to the Manager, 
Advaita Asbrama Publication Dept. 
28 College Street Market, Calcutta. 


| || The Master as I Saw 


Him. 
Adverti 1se >nent Rates BY SISTER NIVEDITA. 
46) Being glimpses of the Life of- Swami: _ 
O72 Vivekananda. 


Second Edition. Cloth. Prite Rs. 2-8., ; 
To be had-of the Manager, 
Advaita Ashrama Publication Dept. 


(Payable strictly in advance, ) 


Per Page -+» Rs, 10-0-o per insertion 28 College Street Market, Calcutta. 
» Half Page Q Rs. 5-0-0 5, ” . se 
- 1 = 2 
ory columns Tried Doctors and Failed? 
» column ... Rs. 2-12-0 ,, » 
» column ... Re. 1-8-0 ., » Sabie 


Ext. Sariva Hig. Cox 


Rates for cover pages or special positions (The greatest blood purifier} 


quoted on application, A sure and radical cure for (1) Bad blood fron, 
any cause. (2) Rheumatism. (3) Skin diseases as itch, 
Prabuddha Bharata having a very Eezema, Ringworm. 


wide circulation in almost all the || price Rupee 1-8. Per V. Po PRE. 2 
countries of the world is the best Catalogue free to any address. : 


medium for advertisement. Aoply toe Menage: 
Manager, P, B. _ SHRI VISHNU PHARMACY, 


; WARDHA, C, P, 
al se = | ’ 


vi ADVERTISEMENTS Noy. 1920 


é Se es 4 tees 


How is Your Child Getting on in School? 


Just as parents ave @nxious for the mental improvement of their offspring, so they 
are also naturally desirous of having children healthy, without any pAysiead deformity 
whatsoever in them, 


Bit how few of the parents do actually realise the importance of 
bodily perfection? Vealthy and perfect limbs are the bare necessities 
of life and not items of luxury, “Therefore, anything that will im- 
prove the condition of the deformed beings, must be welcomed by: ail 
of u& If your child is sufferiag from any deformity, we would 
advise you to consult: your medical man before bringing it to our 
INSTITUTION with a view to get the further nefarious growth of 
the complaint arrested, 


If you want to see how hundreds of cases are attended to 
by us, please do not fail to call at our place, where every facility 
shall be afforded to enable you to form adequate ideas as to 
the real kind of humanitarian work we are doing with the aid 


of the most scientific and up-to-date appliances. 


We treat numerous cases daily both mechanically and by electricity. 


Also different kinds of modified Deformity apparatus are made use of, 


Our qualified Specialist with his life-long experience in treating similar 
cases, will be pleased to give his aglvice ov every case of Deformity, X-Ray 
photography cau also be availed of in cases requiring accurate and scientific 
diagnosis. 


EXTRACT FROM THE “SEVENTH ANNUAL REPORT 
- OF THE SEVA SADAN SOCIETY.” : 


“We take this opportunity of tendering our earnest thanks to Messrs. 
N. POWELL & CO, for free treatment, over a pericd of more than 
tight months, of two yeung girls about four years old, who had been suffer- 
ing from rickets since their admission in the Home three years ago from the ~ 
famine-stricken districts of Kathiawad, These girls who could hardly former- 
"s ly crawl on the ground and were a source of great anxiety to us are, 
= we are glad to says quite Re to walk as without the letist difficulty, thanks to the 


- _ ADDRESS Sage Zander Gikscedit & Medico-Etectric Institute, 
es aes with N, POWELL & CO. ), Zontey No. 4. . 


Nov. 1920 
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Sri | Ramk rishna Math 
Publications, Madras. 
The Saint Durgacharan Nag. 


(Vhe life of an Ideal Grihastha). 


This is the most charming presentation of the 
wonderful life of a honsebelder disciple of Sri 
Ramakrishna, popularly known as Nigg Malisaya, 
OF this disciple, bis Wustrious brother used to say, 
“| have travelled far in different parts of the globe, 
but nowhere could L meet a great soul tike Nog 
Mahasaya’® "The saindiness of the life will 
strike awe and admiration even in the heart of the 
most casual reader, 

Price Re, 1. 


The Vedanta Kesari. 
high 


A class) Religious and Philosophical 
monthly devoted to the Savafana Dharma, 
Annual subscription—-Rs. 2-8. 
The year commences May. 
Apply to—The Manager, Venanta Kesar, 
Sri Ramakrishna Math, 
Mylapore, Madras. 


184 indian) Tales 


FUN, FOLLY AND FOLK-LORE. 
A COLLECTION OF ‘THE 
Tales of Tennal Ramar, Tastes of Mariada Raman, 
Tales of Raja Birbal, Komati Wit and Wisdom, 
The Son-ineltaw Abrozd, New Indinen Tales, 
Tales of Raya & Appajl, Foiklore of the Telugus 


from 


Yhe publishers bope that their venture in’ pre- 
senting under one cover all the 184 tales scattered 
in eight diferent booklets and in offering this liandy 
volume for almost half the original price will be 
appreciated by the reading public. The book, as 
it is, is an epitome of the wit and wisdom of the 
various peoples of India, 

PRESS OPINIONS 

The Christian College Magazine, —The book is 
racy of the soil, and gives promise of the creation 
of a genuine Indian literature that shall reveal 
South India to the genera] reader as the innumerable, 
tales of Pat and his doings have revealed Treland, 

Arya Patrika.—The tales are full of humour, | 
yery amusing and calculated to.brighten up a sad 
countenance at once. 

Fight Booklets in One Volume. 
To Subscribers of the “Indian Review” Re. Onef 


‘The annual subscription to the “Indian Revtew” 
is Rs. Five. Ihe price of a single copy is Re. One. 
Those who want books at concession rates must 

remit Rs. 5, a year’s subscription in advance. 


(LG. A, Natesan & Co., Sunkurama Chetty St, Madras. 


ADVERTISEMENTS 


| Pp. oO. as, to, 


| 
| 
| 


| 


Price Re 1-47K)) 


f 
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anecmantnapmntieltion 
Gene Vivekananda’s 


The Bast and the West. 


‘To the Subscribers of FIL ay. 8 


Marma-VYoga 
Pp. g4, 08, 12. ‘To the Subscribers of PB, as, 10. 
Apply to the Manager, 
Advaita Ashimpa Publication Dept. 
28 College Street Market, Calonita, 
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bm ae? ‘ ‘ 
Don’t be Puzzied. 
INSIST ON HAVING ONLY 
S.C. SEAL'S 
Ini Tablets. 
Which are brilliant and non-corrosive 
Cuerap anv Bust. 

Free Samples tosSchoolmasters and Merchants, 
Blue Black, Violetand Green with 
Fancy ‘Tin Box each kind As. 15 per gross. 
Red Re. 1-6 per gross, 

AGENTS WANTED, 

Sarat Ch. Seal. 
15/3 Luxmi Datta Lane, 
Baghbazar P. ©., Calcutta. 


The Puture Life. | 


A New Booker py 
SWAML YOGESWARANANDA, 
(An M. A. of Calcutta university) 
Cr. 16 mo. Pp, 124, Price 7 as, cloth 12 as, 
Foreign, rs. 6d, or 35 cents. 
‘By the same Author 
Whispers of the Soul and other Discourses. 
Cr. 8vo. 202 Pp. Re. 1, Foreign, 3s. or 50 cents. 
Towards Light. ; 
Cr. 8vo. 271 pp, Re. 1. Foreign 3s. or 50 cents. 
Postage Extra. 
Please write ta ;— 
. B. P. Nuxyarra Cuetry, 
Sri Ramakrishna Math, Ulsoor, Bangalore. 


Ambar Agar Eathis. 
( INCENSE-STICKS ) 
Excellent Odour. 
Prices: to a seer of 24 rupees weight. 
Class Nos. 16 32 48 64° 80 96 
Price Rs. 1/- — 2/- 3/- a/-- 5/- 6/- 
Our well known Soar Nor Powprrs. (Seekai) 


- 


Pore. ais Packet 2 annas. 
Scented- 4 th ,, 32 as. 
Removes grease and oily surface. 

_ Apply to 


J. Bhima Rao. Proprietor | 
Swadeshi Perfumery Works, 


_ Bangalore Citys 


- 
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PHOTOGRAPHS 


Sri Ramakrishna 
1. fa) Tn Samadhi. standing posture, Cabinet 10 as 
Bromide Re 1, each (b) Sitting posture, Cabinet 
ro a+ Hromide Re 1 each; the same, card size 
Gas; Bromide ro as. each (©) Miniature photo for 
lovkets, t anne; Bromide 1 anna 6 pies cach. 


(4) Standing posture, immersed in deep Samadhi, 
surrounded by Brahina admirers, 5” x 4".,.6 as, 
Hiomide ro as.de) Sii Ramakrishna's Altar at the 
Beluy Moth 5° x 4”, 6 as,, Bromide 10 as. each. (Ff) 


The Dakshineshvar Uemple Garden, Cabinet ro as, | 


Bronide Reo teach. (4) The Panchayati Grove, 
Cabinet to as, Bronide Ke, 1 exch, 


Swami Vivekananda (¢) Stunding posture, | 


Mths figure with turban on, with clearest expres- 
sion, (d) Bust with turban, a new 
(3) Chieage Bust: with ‘Turban, 


teacher, taken in Madras. 


beautiful picture, taken in) England. 
H $ 


posture, with turban, taken in Colombo, (8) 27 


5 . ‘ . ‘oe 
different postures of Swami Vivekananda in min- | 
jature forms, each cabinet size photo containing | 


® postares, divided in 3 groups, (a) Indian, (b) 


nabsh, and tc) American, (9) Chicago picture in | 


a lgctaring posture, (9) (a) ull figure, standing 
posture, Wandering Monk, with staff in band, 


No. 2, (a), or (b), or (c), or (dl) or 3, or 4, ors, Or | 
6, or 7, or 8, (a), or (b', or (ec), or 9, or (9) & | 


Cabinet size, 10 as. Bromide Re. 1 each, 


Smali-size Photos in different postures of Swami | 


Vivekananda 2 as. each, 

Please quote the No, wanted in your order, 
Postage and packtny extra in each cxse. 
Apply to Manager, 

Advaita Ashrama Publication Dept. 
28 College Street Market, Calcutta. 


Sri Ramakrishna 


The fulfilment of 
Hinduism. 


‘ BY 
Dk. Rapua KuMup MUKHERJEE, P, R. S. 
PRICE As. 6. 


ADVERTISEMENTS 


picture, | 
(4) Shaven | 
Head, Yoga posture, taken in 1802. (5) Ditto, asthe | 
(6) Meditation posture, | 
deeply absorbed, with turban and long robe on, a | 
(7) Sitting | 
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A GENEROUS OFFER. 


Through the kindness of an esteemed friend 
we are in a position to continue giving the 
Prabuddha Bharata to Free Libraries & 
Reading Rooms and to poor students at 
Re. 1-8 for the year 1920, 

Apply, for the Offer to— 
| The Manager, P, B. 


Fancy Lamp Stand. 
MADE OF BRASS. 

Highly polished, looks 
like betal, ; 

The stand in four 

parts joined together which 
can be separated easily, 

Price Rs. 7/8, 


Packing and postage free, 


is 


SETT CHOWDHARY’S 


Machine-made blue-black 
ink tablets in a fancy tin 
box, 

Write for free sample 
packets ofink tablets, Send 
balf anna stamp for pic- 
torial catalogue of pictures. 


Sett Chowdhary, 


8 Cross Street, Calcutta. 


BY SWAMI VIVEKANANDA. 


A series of the most inspired Vedanta 
| lectures, 21 in number, delivered by the 
' Swamiji in the West. 
| 


Price Re. Te6: annas. 


To Subscribers of P. B. Re. 1-2. 


Apply to Manager, 


_ Apply to Manager, 4 
__ Advaita Ashrama Publication Dept. 
~ _ 28 College Street Market, Calcutta, 


S 


Advaita Ashrama Publication Dept. 
2§ College Street Marketj Calcutta,” 
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aa 


Swami Vivekananda's 


Reply to the Madras 


IMPORTANT WORKS 
Religion of Love, By Swami Viveka- 


Address. nanda a «100 
Being a masterly exposition of Hinduism—what | Stay Thoughts on itie Literature and Reti. 
fi: feally: mealts: gion of India, By Swami Sarnidananda 
Everyone who wants an illiminating solu. | Pp. 230. Cloth, Ree 1-4. Payer, ot Oe 
: evs : ‘ Soul of Man, uy Swami Kanwkishna. 
tion of the burning problems of modern India nandaz I 5 
ma OASIS ll sph Bote Sri Ramakrishna aiid His Mixatbin by ibs o. §H9 
Price 2 as, ostage lextra, Path to Perfection by Do. o 48 
To be had of Manager, Dharma Sara (Hind). By Rai Bahy adur 
Advaita Ashrama Publication Dept, Lila Baijnath, B.A. esd 
28 College Street Market, Calcutta, ue Fcocees aks of the Conven=. 
ger SR AT PETS EY NO TTIW AE tion of eligions in India, ' = 
Pants 1 & LL 2 80 
Ie ! 1c . 
Just Out! Just Out! | ‘Yo Subscribers of P. B. 2 00 
- | Hindu System of Moral Science. By 
Sri Ramakrishna’s Kishori Lal Sarkar, a. a., Bb. . ~ Cloth 
, : Rs. 2, Paper Re. 6, ‘Yo Subscribers 
eachinges of P. B. Cloth, Re. 1-3 as. Paper... 1 400 
Patent & H coe aay stery Cie nha the Universe By 
i ° Mr, Prabhu Lal GL O*TOLO: 
(Mainly edited by the Sister Nivedita. ) | Worvs or tae Master. Compiled by 
Cloth Price Re. 1. Foreign Re. 1/8. Swami Brahmananda — .., +ys'O 08 O. 
To Inland subscribers of P. B. 14 as. Sah He aay Apply to Manager, 
Manag Advaita Ashrama Publication Dept. 
Apply to the Mana Boru 28 College Strect Market, Calcutta, 
Advaita Ashrama Publication Dept. 2 ee 


28 College Street Market, Calcutta, 


| 

| 

| 

| 

as Tamil Translations 
PURE HIMALAYAN TEA. | : 


‘ ’ 
Manufactured on the Mayavati Plantation, Swami Vivekananda's— 


Z 1. BHAKTI YOGA tr Price-as, 8 
Ist. Quality, 1 Ib, PACKETS. 14 As. cach. 3. LECTURE ON OPEN 
2nd. Quality, Do. 4 12 As, each SECRET... a Was, I 
Finest Dust, Do. i 10 As, cach. a 
Packing and postage etc, extra, af re PRE rer gee , 
Li lay naan delivered in Lahore, in 1897 Paty 
a i # agt C ried 5. BONDAGE & FREEDOM 7. 255.1 
P, O. Mayavati, Via Champawat, Postage and packing Extra in each case. 
Dt. Almora. To be had of the Manager, . 
= 5 Advaita Ashrama Publication Dept. 
SWAMI ViIVEKANANDA'S 28 College Street Market, Caicutta, 


RAJA-YOGA. 


(New Epition, GEt-up MUCH IMPROVED ) 


Dealing with the science of Yoga as practised MAX MULLER’S 
in India,—its principles, methods and resalts,— Ramakrishna His Life 
Tee < mal 


with a translation and elucidation of the Yoga ? 
aphorisms of Patanjali. Pp. 187, demy 8vo, and Sayings. 
price Re. 1-4.as.; for subscribers of the 


Prabuddha Bharata Re. 1 only. Price Rs. 3/12.. Postage ect. extra. 


Apply to Manager, To be had of—The Manager, 
Advaita Ashrama Publication Dept. Advaita Ashrama Publication Dept. 
28 College Street Market, Calcutta. 28 College Street Matket, Calcutta. 


= 


x 


Fifth Wolumoe of 


The Complicte Works of 
Swami Vivekananda. 
(Second Edition) 
Ger-ve GREATLY IMPROVED, 
Better paper, better printing, better binding. 
Parer: Reo zira, Foreign 8125 or 5S, 
SUPERTOR LIBRARY EDIrion, 
Cloth-bound, Rs. 3/4. Fercign Rs, . 
Postage Extra tn cach case, 
Apply to Manager, 
Advaita Asirama Publication Dept. 
28 College Street Market, Calemtta. 


DrMY 8vo 


1/8. 


New Books! 
“ Vivekananda+«Charit.” 


The Life and Savings of Swami Viveka- 
Nanda (Cin Rengalr), By Mohendranath 
Choudhury,  Poce Ret only, Complete in 


New BOOKS I! 


Two Parts.—Part Leontains the Life of Swami | 


Vivehaninda and Pat Ul contains the Say- 
ings of the Swamij) with a long Potrodirtion 
by Vis HMolisess Swami Shivananda, Vice- 
President, KRamkrishow Mission, 


“Why I Became a Hindu." 
By Vaahemtchari Gurudas, 
(A Dutch follower of Ratwakrishoa-Vivekananda.) 
Price annas § only, 
Apply to:—Sreretary, 
Ramakrishita ome of Service, 
Silchar (.A\ssam.) 


: 


Genuine 


RUDRAKSHA BEADS, 


i To be had at Nebaran Chandra Dass’ shop of 45 
x — Mapding at Dasaswamedh, Benares Ciy. | 
- Variety of heads with 2 to 1g segments, Rosaries of 
 five-segmented Kndiakshas and of Sphatik beads. 
_ Kaotins a speciality.  Potraits of Sankaracharya, 
Tisilenga Saami, Vishuddhananda Swami and 
— tvs, Ove bier faced Rudtaksha—a most 
{ the only one available bead—open to offer. 


eno with fail discourse on the _sacred 
ot Rudrikshas, please’ address with 
ale ae Ager, 
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| 
| 
| The most complete 
| 
i 
i 
| 
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LOR Colombo Ye 


Fulmmora. 


of all 


collection 


the inspiring lectures and replies to 
the varions addresses of welcome, ctc., 
(numbering thirty) delivered in India 


from 1897—1901. Second Idition, 


Improved get-ip,  Board-bound, 
Price Is, 2. 
Apply to Manager, 
Advaita Ashrama Publication Dept. 
28 Colleve Street Market. Calcouttal 


Seemeese eS. ES Ee eR EN ETE ee 


i 
| Jusr our! 


jusT OUT! 


i espel of Sri Ramakrishna. 
| PART I. 


Turkp Enitioy. 
( According to M., uw disciple of the Master ), 


This epoch-making book needs no introduction 
to the public, Every page is- instinct with the 
highest philosophic and spiritual wisdom, 


Price Rs, 2/8. Postage ete, extra. 


Sri Krishna—the Pastoral & the 
Kingmaker. 
| By Swami Ramekrishnananda. 
| Nrew Enrrion, 


Price as. 12. Postage etc. extra. 


SISTER NIVEDITA'S NEW BOOKS. 
Siva and Buddha. 


With two water-colors by the renowned painter 
Nandalal Bose. 


| Excellent get-up. 


Price 12 as. Postage etc. extra. 


Religion and Dharma. 


With 2 preface by S. K. Ratcliffe. 
: Price Re. 1/4. 


Postage etc. extra. 


Apply to—The Manager, 
Advaita Ashrama Publication Dept. 
28 College Street Market, Calcutta: 


~ 


